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PREFACE 

With an honest intention of rendering in an easy 
and brief form, the Advait. Vedantic Philosophy of 
Shankara, I set my hand to the present work. The 
text is written in aimple Sanskrit verse with English 
and Hindi Translations attached thereto for the conve- 
nience of the common readers, Here I have tried to 
put all the leading doctrines developing the Vedantic 
system of Shankara, discarding the controversiak 
‘elements and refutational arguments involved therein. 
Only the positive and constructive side of that Philoso- 
phy has been presented in unambiguous terms, 

Being fully conscious of my imperfections I venture 
to place it as my first attempt, before the learned 
scholars and interested readers for their encouraging 
to learance and liberal consideration. In spite of my best 
efforts there remain a few minor printing mistakes and 
other irregularities at some places of the book which 
may kindly be reported to me by the readers for future- 
revision. 

The book, I believe, may be taken as helpful and 
serviceable for the purpose at hand. My efforts will 
be amply rewarded if the book attracts a sympathetic 
attention of the persons interested in the subject and 
gets its due reception in their hands, 

Ishould gratefully mention the names of Pt. Jay 
Kumar Tarka-Vedanta-Sad-Darshan-Tirtha of sylhet one 
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of my teachers of Nyaya and Vedant and Pt. Pattabhi 
Ram Shastri Vidyasagar Ex-Principal Maharaja’s 


‘Sarskrit College, Jaipur and my University Professor 


Shree H. D. Bhattacharyya M.A., B.L., P,R.S, Darshan- 


` Sagar of Calcutta for their kind suggestion and encou- 


ragement in the undertaking, I should express my 
gratitude to the great Sanskrit Scholar Maha Mahopa- 


-dhyaya Pt. Giridhar Sharma ‘Chaturvedi Head of the 


Research Deptt. Hindj University Banaras for his ` 


‘commendable appreciations on it in encouragent for 


further such works. Thanks are due to some local : 
Sanskrit Scholars, some of my colleagues and students 
who have rendered ‘their encouragement and help 
in the completion of the book in the present form. 

T acknowledge my indebtedness to the University : 4 
of Rajputana for the Grant-in-aid received by me from 
the University towards the dst of the publication of 
the book, 


JAIPUR } ae 
The 16th June, 1954, Dos Sharma Pu hayastha 
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ag तामृतसारः 
@ मंगलाचरणम्‌ ® 


SOS 


aan fer गणेशशंकरीशिवान्‌ । 
शमसाफलन्यभए्याथं श्रीवाणी -परमात्मनः ॥ १ ॥ 
आचार्यान्‌ Brae देन्‌ पतरौ नोमि भक्तिमान्‌ । 
मायामृत्युनिरासाय «=| gaa सेविता ॥ २ ॥ 
व्यासं वेदान्तकर्चारं ज्ञानिनं ज्ञानसंश्रयम्‌ । 
भागवतं हरिं बन्दे निखिल-लोकपालकम्‌ ॥ २ ॥ 
हरिदासाधिते ae asad वचःप्रभाम्‌ | 
Saas: सत्यज्ञानयुदो नयम्‌ ॥ ४ ॥ 
sa शंकरमाभित्य बोधाय मन्दमेधसाम्‌ | 
अतामृततारोऽयं wai तन्यते मया ॥ २॥ 
[ श्रीदद्-पूर्यवासस्थ-दुलालानन्दजेन दि । 
धीरिद्रघरजेनैव ष्जेन्द्रलाल-शमंणा ] ॥ ६ ॥ 





ह 


(व ^ ५. न्व 


| ॐ तत्‌ सत्‌ ॐ il 


"अंताद तख्तरः' 


ग्रन्थारम्भः 
पथमः AAT: 

अनन्तरं कस्य कुतश्च कारणात्‌ 

प्रयोजनं ब्रह्मविवेददेतु किम्‌ | 

प्रमाणतश्च फलन्तु किंविधं 

बिगक्तिरूपं भववन्धनाशि किम्‌ ॥ १ ॥ 


What course of conduct precedes the search 
for Brahman? In what condition and for what 
purpose does it (the search) arise? What are 
the ways and kinds of knowledge and their 
achievements ? And what is the nature of sal- 
vation that may put an end to all worldly 
sufferings.? (1) 
बरह्म-जिज्ञासा से पहले क्छ आचरण करना alee ? वह 
जिज्ञासा कैसे उत्पन्न होती है ? aan से कौनसा प्रयोजन 
सिद्ध होता है ? उसके ( ब्रह्म-विद्या के ) कितने प्रमाण हैँ ओर 
उन प्रमाणो के तत्तव व फल क्या हँ ? भव-बन्धनों के नाशक are 
काक्या स्वरूप है १ (१) 





गिनि नि A ht RE TLD 


प्रथमः समभागः | 
शमादिसिष्ं पलमोगवजनम्‌ 
्नित्यनित्यप्रविवेकचिन्तनम्‌ । 
हदा निधयेष्टिकृतेरसारतां 
मुचता्वैव नरो विधारयेत्‌ ॥ २ ॥ ` 


‘A man desirous of the undertaking should 
develop in himself the virtues of tranquillity 
and restraint etc., practise the complete re-. 
nunciation of enjoying all consequences of his 
conduct (earthly or heavenly), cultivate an 
unfailing insight into the distinction between 
real and unreal ; and keeping firmly in mind 
the futility of sacrificial rites he should develop 


a keen desire for salvation. (2) 


जिज्ञासु व्यक्ति को शमद्मादि की सिद्धि पराप्त करके, णेदिक 
व पारलौकिक Ga भोगों का पूतया वजन करके नित्य व अनित्य 
RITA का स्पष्ट रूप से भेद-ज्ञान अधित करके!हदय से यज्ञादि 
कर्मो की असारता सममकर तीव्र मोक्त-कामना को अन्तर मे, 


स्थायीभाव से धारण करना चाहिए } (२) 








/ 
wg तामृत्ारः 
aga जीवनं 
कथं तंराम्येव भवेद्विचारणा । ` 
Beit: का भवसारवस्तुता 
किमात्मतच्वं भवतीति संशयः ॥ २ ॥ 


The problem how to overcome the miseries 
and suffermgs of the earthly life and the doubt 
regarding the reality of the objects of experi- 
ence and the true nature of the self, (naturally) 
may move a man to pursue the investigation. (3) 


सांसारिक जीवन अशेष दुःखो से पूणं ह । अतः उन दुःखों 
से परित्राण कैसे पाया जाए, यह्‌ विचार उत्पन्न होता हे । स्वरूपतः 
संसार की सत्ता क्या है sie आत्मा का यथाथ तत्त क्या है, इस 
सरकार के प्रश्न भी उत्पन्न होते ह । (३) 


A) 


पककर ee 


प्रथमः सर्गभागः 
अतःपरं वे न पुनस्तु चान्यथा 
` प्रजायते ब्रह्मविदे समेषणा | 
जितो हि लोको यजने्रियाशते- ` 
रशाश्वतो मोक्षफलं न लभ्यते ॥ ४ ॥ 


Only then (i.e, after aman is trained on the 
above line and not otherwise) there arises the 
earnest desire for the knowledge of Brahman; 
because the places and states won by hundreds. — 
of sacrificial performances are impermanent and 
never leading him to the imperishable state of 
final emancipation. (4) 


उपयुक्त विचार के वाद्‌ ही ब्रह्मजिज्ञासा उत्पन्न होती है, 
अन्यथा नहीं, कारण कि सैकड़ों याग-यज्ञा से जो स्वगांदि सुख के 


लोक प्राप्त होते हँ वे सभी अनित्य होते दह । उनसे परम मोक्षफल' 


ग्राप्त नहीं होता | (४) 





We तामृतसारः 
TARA मेदमूलकं 
प्रमात्र-मेय-ग्रमिते विचारणात्‌ । .. 
समं हि वृत्तः श्र.तिलोकसम्मतं 
तदेव चाध्याससमाश्चितं ध्रवम्‌ ॥ ५॥ 


All the Shastras (studies) are based on dis- 
tinetions of subject, object and their relations, 
It is true that acts both social and _ religious 
performed by men are equally dependent on 


and an outcome of Adhyasa (ignorance). (5) 

समस्त शास्त्र केवल भेद्‌-मूलक ही दँ । उनमें प्रमाता, भ्रमेय 
si प्रमिति इन विभिन्न पदार्थो का विवेक अवश्य ही रहता हे । 
अतः ae निश्चित है कि लोकिक तथा वैदिक समस्त अनुष्ठान 
अध्यास द्वारा Bite ह । (५) 


Re ee 





उपासकोपास्यविभेदय्‌ पासनं 
 प्रमाणमेयादिविवेकसंभितम्‌ । 


| प्रथमः सगेभागः. 
। 
| 
। 
। 


| समस्तवृत्त भुवि चेष्टितं यद्‌ 
। अताचिकाध्यासविमोहनं हि तत्‌ ।॥ £ ॥ 


Worship maintains the distinction between: 
the worshipper and the worshipped, The méans 


the discrimination. All the undertakings are 
really the outcome of the unreal superimpos- 
ing habit of the mind, (6). 


उपासक व उपास्य का सम्बन्ध भेदाधारित F1 प्रमाणव 
म्मेयादि भी विवेकाश्रित हं । समस्त आचरण तथा अनुष्ठान 
( व्यावहारिक कमे ) केवल अताच््विक ( असत्य ) तथा अध्यासः 
रूप मोह से ही उत्पन्न होते दँ । (६) 





। 
and objects of knowing also are dependent on | 
| 
| 


ge). 
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ग्र तामृतसारः 
न वैदिकं लोकिकिमेव add 
प्रमेदमाभित्य भवेत्त साथकम्‌ । -. 
यथा यथा ज्ञानमनात्मभासनं 
तथाद्यविद्या प्रविभाति मोदिका ॥ ७ ॥ 


Neither the worldly acts nor the religious ` 
and sacrificial rites involving the distinction 
axe effective (towards the ‘attainment of sal- 
vation). Whenever any knowledge gets us an 
impression of notself, it is the Ignorance that 
expresses itself therein to blind us from the 


true sight of the Real. (7). 


अतः न लौकिक ओर न वैदिक कमं ही मेदाभ्रित रहते हए 
यथार्थतः सार्थक होते दँ । जितने प्रकार के अनात्मभासक ज्ञान 
होते दै वे सभी mead अविद्या के स्फुरण Z| (७) 


(र) 
{=} 
ee a 





प्रथमः सगभागः 


क्रिया तु मेदाश्रयवृत्तिरूपका 
` प्रयोगहेतुः किल बन्धभाजनम्‌ | 
त्रमेदतचेऽधिगते दि केवलं ` 
न PATHS पुनः प्रवते ॥ = ॥ 


Performance of any sort is, by nature, 
grounded on a distinction implying an irrécon- 
cilable duality; and as a condition of worldly 
behaviour it binds the doer.to the earth, Only 
when the (transcendental) unity in the form of 
an all-pervading Reality without a.second is 
realised, the bonds of karma (acts) become in- 
effective (i.e. broken for good), (8) 


स्वभावतः समस्त कमे केवल Haha हँ । भेद ही समस्त 
लोकिक व्यवहारो का आधार बनकर मनुष्यों के बन्धन का कारण 
gi है । अभेद्‌ तत्र के स्वरूप-ज्ञान के उपरान्त ही कर्म-बन्धन 

* निवृत्त होते दं रौर उनका पुनरावत्तं न नदीं हो पाता । (5) 





Be तामृतसारः 
Ter चिन्मात्ररसेकसचकं 
सदेकनित्यं भयलेशनाशकम्‌ | 
निषेवमानः परमारथ-विद्यया 
ada मृत्यु त्वमृतं समश्च ते ॥ 8 ॥ 


The person engaged in realising through 
the higher form of knowledge the immutable 
one— the source of fearlessness, the eternal, 
everflowing, pure and indivisible (partless) 
conscious entity, transcends death and enjoys 
immortality. (9) ‡ 

आनन्दरूप, सनातन, मयलेशनाशक तथा अखण्ड चिन्मात्र 
एक सत्तायक्त ( परम पदाथ ब्रह्म) की पारमार्थिक विद्या की सहायता 
से सेवा करता ean जीव मृत्यु का अतिक्रमण करके अमृतत्व-का 
लाभ करता ह । (६) 











प्रथमः सगेभागः 
प्रमोत्तकार्याबगतिः परात्मनो 
`: विनाश्यमायां बहरूपकारणम्‌ | 
पराविवेदग्रतिवाध्यसंबिदम्‌ 
अनादयवरिदां विदहिनस्ति सर्वथा ॥ १० ॥ 


The knowledge of the universal self (i. €. 
the ultimate Reality) brings about the final 
emancipation after it totally destroys ‘Maya? 
। (the cosmic nescience), the root cause of the 
multiplicity of names and forms (prevailing 
in the world). (10) 


RAH कौ सम्यग्‌ अवगति ही मुक्तिफल Fae बहुविध 
रूपों के कारण माया का विनाश करके पराविद्या से न होने वाली 
श्रान्तं प्रतीति तथा अनादि अविद्या का सर्वथा ध्वंसं करती 
Zt (१०) 





Ret 


We तामृतसारः 
सदेकचेतन्यमभिन्रतागतं 
स्वशक्तिमायामधिकृत्यलीलया | 
प्रदश्यं विश्वं GRETA 
विभिन्नताभानमिह प्रतीयते ॥ ११॥ 


Reality is one ; and it is ever and every- 
where remaining the same (unchanged). But 
with the help ‘Maya’ its own natural power, 
and without any active effort it produces 
an appearance of the universe of plurality 


upon itself. (11). 


भेद-रदित एक चैतन्य ही सते है । वह अपनी शक्ति, माया 
से आश्रित होकर, लीलारूप मे नाना.रूप-नाम-धारी विश्व 
को प्रकाशितं करके मानव-मन में भेदो की प्रतीति उत्पन्न 
करता हे । (११) 





प्रथमः सगैमागः 
सदेव नित्यं द्रयशूल्यचेतनं 
`. विवतंमानं विसृजेध्वराचरम्‌ | 
ard मूलं हि षिकारविच्युतं 
विराजते व्याप्य समस्तसंभवम्‌ ॥ १२ ॥ 


second, creates the universe of animate and 
inanimate beings as a superimposition on it, 
but it itself remains the same and unaffected 
as the true ground emanant through the whole 


That Reality eternal and one without a 
_ creation, (12) | 


वह अद्रय एकमात्र सत्‌ चैतन्य ही विवत्त रूप से उस चराचर 
जगत्‌ का सूजन करता है, परन्तु स्वयं विकार-शून्य तथा Ae 
कारण होते हए समस्त सृष्टि को आरत करके विराजता है ! (१२) 


(८ 





We तामृततारः 
यदत्र we धरति स्वमीखरः 
स्वतो हि पूणा जगतः समाश्रयः 
इदन्तु सवं प्रभवेचिदात्मकं 
नचापि कंचिद्‌ भवतु स्वतन्त्रकम्‌ ।। १२ ॥ 


The Lord of creation, being perfect by. 
nature sustains the creation in himself as its 
substratum. Everything of the world (even 
the whole world itself) is consciousness in 


essence; there can ‘be nothing without and 


independent of consciousness, (13) 


ae ईश्वर ( ब्रह्म ) स्वतः A संपूणे तथा समस्त जगत्‌ का 

` एकमात्र आश्रय ह । वही अपनी सृष्टि विश्व का धारण एवं पालन 

करता हे । सभी वस्तु चैतन्थात्मक हँ । कोई भी जागतिक द्रव्य 
स्वतन्त्र नदीं होता । (१३) 


( १३ ) 





` प्रथमः सर्गभागः 
यथोणंजालं पुनरेति कारणम्‌ 
तथा हि विश्वं विधृतं यदात्मना | 
विलीयतेऽन्ते तमवाप्य चाश्रयं 
विनाश-सष्टि-स्थितिहेतु-शाश्चतम्‌ (1 १४ ॥ 


As the-cob-web re-enters its cause the spider 
and hence disappears from existence, so १०८३. 
the universe created and sustained by consci- 
ousness merge and return ultimately into 
it (conciousness —the only substance) which is 
both the source and substratum of all and 
which is -really the cause of rise, being and 
destruction (of all the objects of the uni- 
verse). (14) 


जैसे उणेजाल ( मकड़ी का जाल ) स्वीय कारण उरणनाभि 
(मकड़ी) को पुनः प्राप्त होकर उसी मे विलीन दहो जाता है उसी 
प्रकार आत्माश्रित समस्त विश्च भी स्वीय चरम आश्रय तथा सृजन, 
पालन ओर विनाश के मूल कारण शाश्वत पदार्थं (नह्य) मं अन्त- 
काल में विलीन हो जाता है 1 (१४) 


Cm) 





ieee ot 


श्रते दवामृतसारः 
परा त॒ विद्या छपरोक्तरूपका 
यतः प्रतीतिः परमाथेतश्चितः । .. 
विभेदं जनिग्तयुकारणं 
समूलघातं प्रणिहन्ति सवथा ॥ १५ ॥ ` 


The higher form of knowledge being direct 
and immediate where the only Reality of pure 
consciousness is realised, destroys for ever the 
illusory experience of pluralities and dirver- 
sities causing all births and deaths, (15) 


पराविद्या जो एक तरह का FAT ज्ञान ही है, चेतन्यरूप ब्य 
का यथार्थं ज्ञान कराती ह शौर जन्म तथा मृद्यु की कारणभूत भेद 
बुद्धि का सर्वथा जड़ से नाश करती है । (१५) 


C7): 





तक वे विचार-योग्य तथा फलदायक ( सांसारिक-प्रयोजन-साधक ) 


` प्रथमः सगेभागः 
परात्मसाक्ञातूकतिकालपू्वतः 
प्रमाणमेयादियथा्थता मता | 

वरिचारयोग्या एलसंविधायिका । 
ततस्तदालोचनमस्ति साम्प्रतम्‌ ॥ १६ ॥ | 


sation of the highest Reality (i.e. universal 


-consciousness) the relative truth and value of. 


Until the direct experience and clear reali- 
empirical know ledge and its means are recognis- | 


ed (by the learned thinkers), so it is proper to 


consider them here. 


जव तक WALA का साक्तातकार नही होता तभी तक a 
प्रमय SK प्राणादिकों का याथाथ्यं स्वीकृत होता है ओर तभी 


भी होते ह । अतः उनकी किंचित्‌ आलोचना करना समुचित 
है । (१६) | 
॥ 


(48>) | 
४१ 


रद तामत 
HAIG, व्यवहारेद्दम्‌ 
aaa करणं तदेहिकम्‌ । 
अबाधिता वै स्मरणात्त, चापरा 
यथार्थविद्या विदिता यवि प्रमा ॥ १७॥ 


There are six ways of knowing capable of 
supplying us enough of practical knowledge. 
These ways are inferior (to the former) as they 
can never grasp the ultimate Reality beyond 
this phenomenal world, The knowledge which 
is not contradicted and which is other than 
recollection (i.e. that which is had immediately 
and for the first time), is takenas a true percep- 


tion for all worldly purpose. (17) 


व्यावहारिक ज्ञानदायक TANT छ होते ह । ये ties प्रमाणो 
क स.क होते दै, पारमार्थिक तच््व-प्रतीति के नदीं । स्मृति-भिन 
sic वाथारदित यथां ज्ञान को प्रमा कहते ड | (१७) 


\ 


( = ) 








परथमः सगैमागः 
पदार्थसचिद्‌ विषयाऽ वरिशेषका 
प्रतीतिरग्या पुरुषाथसाधिका । 
“Barrel व्यवहारिकाऽपरा 
दयगोणवित्त ff सतां मता ॥ १८॥ 


The higher from of perceptual knowledge 
is that which directly apprehends the essence 
of everything in the form of pure and unquali- 
fied consciousness, and hence which is consi- 
dered as the best knowledge leading the knower 
to the highest end of life; while the lower 
form of perception gives us only the qualified 
and relative knowledge (as a help) for practi- 
cal life, These are the two kinds of perception 
(generally recognised). (18) 


पदार्थो की चेतन्य सत्ता ही जिसका विंषय है, जो विशेष लेश 
से विमुक्त oy ara प्रतीति है वही पुरुषाथं साधिका होती हे । 
प्तान्तर में विशेष धमेयुक्त तथा व्यावहारिक ara प्रतीति दही 
अपरा (निकृष्टा) कदलाती है । ये दही दो प्रकारके प्रकार के 
TAT ज्ञान Asal से saat F । (१८) 


( %& ) 





He ATA: 
प्रमाणचैतन्यमतधिदिन्दियै- 
रभेदमेतं विषयस्थचेतने | 
विवेदसारो व्यत्रधानवंचितां 
परोक्तमिन्ां षिदधाति संषिदम्‌ ॥ १६ ॥ 

When the consciousness reflected by the 
- means of knowledge ` ( Praman ) going through 
the senses ( Indriyas ) gets indentified with the 
consciousness limited by the object, perception 
as an immediate and direct apprehensioa 
occurs and attains the knowledge of the object. 
(19) 
प्रमाण चैतन्य चिदुस्वरूप इन्द्रियो की aera से विषय में 
परैव कर, उसके चैतन्य से अभेद को प्राप्त होकर ज्ञानों के सार 
(भधान), sata ब व्यवधानरदित सानलात्‌ प्रत्यय का विधान 
करता हे 1 (१६) 


ध ^.) 





प्रथमः aim: 
प्रमा तु चैतन्यमिति प्रमाणजं 
स्वरूपतथ्यं षरिषयस्य चात्मनः | 


= 
= 


प्रकाशधमि प्रकृतेदधाति व 
स्वतः प्रमाणत्वमया हि संविदः ॥ २० 1 


Knowledge obtained by its appropriate 
means ( Praman ) is consciousness itself which 
as illuminating by nature, reveals the true 
character of the worldly objects and the self. 
Knowledge is self-evident. (20) 


प्रमाणो से उपजात, स्वभाव से ही प्रकाशधरमीं प्रमा भी चैतन्य 
डी दै] वह्‌ विषय तथा आत्मा के खरूप तथ्य का उदूघाटन करती 
दे । समस्त ज्ञान ही स्वतः प्रमाण होता द | (२०) 


( 3 p 





ae तामृतसारः 
यतो हि निद्रादिनिमित्तविभ्रमो 
यतो हि काचादिकृताऽप्रमा तथा । 
£ aera विदश्यं चान्यथा 
ध . श्रसस्त्वविद्याजनितः परायणः ॥ २१॥ 
False cognition or error grows due to the 
interference of some other accidental element 
such as sleep in the case of dream experience 
and jaundice and other eye-defects in the case 
of visual illusions. (21) 
लेसे निद्रादि दोषों से विभ्रम-बोध होता दे, तथा जैसे 
काचादि आकस्मिक दोप-देतु अप्रमा (भ्रान्त बुद्धि) होती हे वसे 
डी सव प्रकार के भ्रम किसी वस्तु का स्वरूप BT करके उसे 
smart रूप से दिखलाते द । क्योंकि वे समाव से ही अविद 
जातः तथा पर-निर्भर होते द । बेदान्ठवादी यदी स्वीकार करते द। 
{२९१) 





प्रथमः सगेभागः 
TUTE AAT 
 विभेदपूं तु जगन्निरीकते | 
aa: स्वयं नन्यनुभूय ` खंडितम्‌ 
दअशेषशोकातिभयै विते ॥ २२॥ 

The ordinary man (in the empirical sense) 
having his true being concealed by the wrong 
cognition of the not-self as the self, perceives 
the world to be full of diversities, and hence 
falsely considering himself asa separate and’ 
distinct individual other than the universal 
conscoiousness, he gets heavily affected by 


innumerable sorrows and fears (characteristic 
of the worldly life). (22) 


अनात्मर्‌ बुद्धि से sige चेतना को धारण कर साधारण जीव 

इस जगत्‌ को भेदपूणं ही देखते F । वे स्वयं भी अपने को खरिडित ` 

तथा सीमित अनुभव कर अरोष दुःख, कलेश तथा भयो से विमृद्‌ 
बने रहते हँ । (२२) 


~~ 
A 
vw 
Seo 





Ag तामृतसारः 

यथार्थतथ्यं जगतः सदात्मनः 

स्वरूपतश्च तथव चात्मनः | 

भ्रमान्धदष्टिः सुतरां स षिस्मरन्‌ 

सतो विमुक्तोऽप्यविवेदकातरः "1 २२॥ 

Though a person, by nature, is free, but 

with vision distorted and perverted by error, 
he does not usually realise the true nature of 
his self and the ultimate reality of the pheno- 


menal world; and so due to his wrong knowledge 


he suffers much (on the earth), (23) 


सुतरां wat से ्रन्ध दृष्टि वाला जीव सदात्मक जगत्‌ का 
तथा अपनी आतमा का स्वरूप-तथ्य भूलकर स्वतः विमुक्त होता 
gan भी अज्ञान से कातर होता हेः। (२३) 


(८ 





प्रथमः सगेभायः 
अखण्डभूमा TIT जने जने 
प्रतीयमाने जडवत्‌ पदार्थे | 
mat च॒ सदेक ईश्वरः 
स वे परात्मा न च RAAT: ॥ २४ ॥ 


The indivisible infinite one appearing in the 
form of many men and innumeable other differ- 
ent objects of the world known as_ material, is 
falsely taken by ordinary men, to be many. 
That one Being which is sustaining the whole 
empirical existence is ‘Paratman’ 1. €. the 
supreme consciousness— the only Reality and 
nothing else, (24) 


श्रखण्ड भूमा ( अनन्त सत्ता बाला ) तथा सनातन एक ईश्वर 
दै जो जन जन में तथा प्रपन्रातमक जड़ पदार्थो मे भिन्न भिन्न gest 
के रूप में प्रतीयमान, होता दै । परमात्मा ` बही है, अन्य कोई 
नदी । (र) 
















अदे तागरतसारः 
न विद्यते कापि विभेदविच्युतिः 
समस्तनानाविधवस्तुमृलके । 
यतः समायातमिदं विवर्तनं 
स्वकूपतस्तत्र पुनर्निमञ्जति ॥ २५॥ 

The source of all diversity and plurality is 
the undiffrentiated unity ; to that from which 
the entire universe comes into being in the from 
of vivaria (superimposition 1. €, an apparent 
presentation out of itself without any change 


or prejudice to itself), everything of the univer- 
se—nay theivhole of itreturnsultimately. (25) 


et er Mab enema,” 4 as 


समस्त विविध agai के मूल भें वस्तुतः कोई विभेद या 
विच्युति नीं ह । उसी (बरह्म) से समस्त जगत्‌ axles निकलता 
है चौर स्वरूपतः CY 








प्रथमः समभागः 
महोक्तिजन्यावगतिः परात्मन- 
` स्त्रगौणसान्तादपरोक्षधमंका । 
fad तत्र॒ दि वेत्तेद्यता 
विशुदर-संवित्‌ सुविराजते परा ॥ २६॥ 


The supreme knowledge attainable by the 
help of the great sayings (viz, ‘That Thou art’ 
and ‘I am Brahman’ etc.) is of an -immediate 
and perceptual nature where all distinctionsof | 
subject and object disappear altogether leaving 
only pure consciousness-the eternal substance 
to prevail. (26) 


उपनिषद्‌ -के . महावाक्यं से daa पारमार्थिक तत्वों की 
समुपलब्ध अ्रगोण तथा arena होती है । वहाँ ज्ञाता Be ज्ञेय 
का कोई भेद्‌ नदीं रहता । केवल व्रिशुद्ध परम चैतन्य ही विराजता 
ह १ (२६) 77% ign 








Hx ATA 
aq भवेद्‌ ब्रह्म तु तद्विदो नरो 
विशेषुक्तः खलु लीन आत्मनि । 
समानधर्मा ` परमाथंतस्तथा 
` परात्मजीवात्मगतैकचेतना ॥ २७॥ 


षि ` 
ऊ 


The person being freed from all limitations 
and adjuncts ( which are not real but only 
accidental superimposition ) and enjoying his 
true essence, becomes certainly one with» 
Brahman as he realises it, The consciousness 
limited by the individual personality and the 
supreme consciousness known as Paramatman ’ 
or Brahman are essentially identical ( वृषा | 

है tatively one ). (27) 


, यह निधितहीदहैकिजो ब्रह्म की उपलब्धि करता ह वह 
अपने स्वरूप आतमा मे सम्भूर्ण॑तः विलीन होकर व्रह्म ही बन जाता 
द क्यो जीवात्मा sic परमात्मा का चैतन्य एक ही ह रौर एक 
स्वभाव का हे । (२७) 


। 











प्रथमः सगेभागः 
विशेषपारं भवसारतच्कं 
अरूपनामेव तु सत्‌ प्रभासते | 
चिन्मात्रनित्याविङरतं पराथंत- 
इतिस्वरूपाज्‌ जगददैक्यधीः परा ।॥ २८ ॥ 


Reality, transcending all character ( and 
distinctions ), being the essence of the whole 
universe and beyond names and forms, 
eternally existent as the only substance, 19 
pure consciousness, is never disturbed and 
affected at all (as there can be nothing within 
or without besides it). ‘The knowledge of 
the real identity in apparent differences and 
of the ultimate unity in empirical multiplicity 


of the world, is the supreme one. (28) 


जगत्‌ का यह्‌ सारतत््व विशेषातीत तथा नामरूप विहीन केवल 
सत्‌ ही प्रतिभात होता दै । यद चिन्मात्र स्वरूप नित्य व परमाथेतः 
अविकृत रहता ह । एवंविध समस्त जगत्‌ क वास्तविक णेक्य का 
` बोध दी desma कदलाता है । (25) 








। 
६ ५४ 
५१ 
| 
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We तामृतसारः 
Aare प्रतिभासमात्रिका 
विभेदसम्बन्धनिमित्तकाऽपरा । . 
अपारमार््याऽसदशाण्वती मता 
चिमे मूषा सतूप्रतिवाधभाजनम््‌ ।॥ २६ ॥ 


There are three kinds of existences ( or 
three degrees of reality ); the one is illusory, 
the second is conventional, being based on 
distinctions and relations holding in empirical 
world. These two kinds of existences are only 
relative. and not being ultimately real, get 
refuted and contradicted ( and even absorbed 
within ) by the third one (ie. the highest 
kind ). (29) ; 


सत्ता तीन प्रकार की होती है: प्रयम प्रातिभासिक होती हे । 
द्वितीय विभेदयुक्त तथा सम्बन्ध-निमित्त व्यावहारिक सत्ता है । 
ये दोनों ही अपारमार्थिक व अनित्य सी मानी जाती दह । रतःय 
पारमार्थिकः सत्ता से प्रतिवाधित हो जाती हँ | (२६) 


( +28) 











प्रथमः स्गभागः 
तृतीयसत्ता तु सदातनी सती | 
कदापि केनास्तु न इत्र बाधिता | 
aman न॒ परात्ततत्रका 
STAT परमार्थिकाऽव्यया ॥ Fo ॥ 





The third kind of existence is eternal | 
which can never be contradicted by anything 
‘anywhere; that is ever selfecomplete and not 
‘dependent on anything else; that being is the” 
undisturbed (indeterminate ) consciousness 
in itself-the ultimate and absolute reality.(30) 


तृतीय (पारमार्थिक) सत्ता दी सदातनी sic यथां सत्य है । 
किन्तु यह्‌ कभी किसी से प्रतिवाधित नदीं होती । बह GATT 
सत्ता स्वयं स्वतन्त्र तथा स्वरूपतः अव्यय चिन्मात्र द हे । (३० 





WZ तामृतसारः 


यथेह GAMA यथात्र रज्ञ्यामहिधर्मकां विदम्‌ | 
निराकरोति व्यवहारिको प्रधीः स्वतो विनाश्य ्रमवित्तिकारणम्‌ २१ 
तथैव सांसारिकतरेदवस्तु॒ यद्‌, विचित्रनानाविधमेददर्शनम्‌ | 
Tera aaa, चिदेकसत्ता तदसत्‌ प्रबाधते ॥३२॥ 


As the conventional knowledge of the 
objects of practical life naturally contradicts 
and nullifies the stock of dream experiences of 
sleep and wrong cognition of a snake ina 
Tope etc. along with their cause, so the supreme. 

‘knowledge being of the same nature with 
that Absolute consciousness while realising it 
(the universal self or the ultimate Reality ) 
as its end, contradicts allempirical knowledge 
of the world of notself, multiplicity and 
variety. (31), (32) 

ae सुपरावस्था की विभिन्न अनुभूतिं को तथा रज्जु मे 
भरमात्मक aa को जागृति-कालीन व्यावहारिक तथा लोकिक 

यथाथ ज्ञान स्वभावतः ही उनके कारणों के साथ निराकृत करता 
वैसे दी एकमात्र सत तथा चैतन्य स्वरूप परमपुरुषाय का साधक 


Weare विचिच्रतामय नानाविध भेदयुक्त असत्‌ सांसारिक 


ज्ञानां के विषयों को बाधित करता ह । (३१), (३२) 
(3१; 





i 
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is unreal and false, but as every thing is 





प्रथमः रुगेभागः 
चिदन्यसत्वं परमाथंतस्तदा 
न सत्त, मिथ्या यदिदं चराचरम्‌ । 
भवेद धिष्टानपरं = fade 
चिदेकसचं हि समस्त वस्तु तत्‌ ॥ २२ ॥ 


Taken other than and independent of 


consciousness, everything, nay, the whole | 


universe as it appears in ordinary experience, 














grounded on that only substratum 1.6. 
absolute consciousness (and as every appeata 
is a manifestation of that only Reality ), it is 


in essence consciousness. (33) 


अचिद्‌ वस्तु पारमार्थिक रूप सं सत्‌ नह; अतः यद चराचर 
जगन जो अचेतन सा दिखा देता दै, मिथ्या हे । यद्‌ । a 
(es जगत्‌ ) ब्रह्म पर अधिष्ठित होता है | समस्त वस्तु क 
चिदात्मकः दही हे । (३३) 


(a) 


रहं तामृतसारः 
सदातनं ब्रह्म al Wey 
स्वरूपसचं जगतः समाश्रयः | 
° wag 
तदात्मकं सव्ुपेत्य तत्पुन , ` 
निरंजनं saad विपधिताम्‌ ॥ ३४ ॥ 
That Brahman—the Absolute Being is eternal, 

immutable and the true essence and_ the 
only substance and substratum of the universe. 
Everything having that has its essence and be- 
ing grounded onand sustained by Brahman pure 
and absolutely free from all characters & limi- 
tations, returns ultimately to Brahman itself | 
(i.e. an appearance of Reality merges in it and 
disappears as a distinct and separate entity) 


in the eye of the truly learned. (34) 


बह सदातन ( नित्य ) च्व्यय AS ही जगत्‌ की स्वरूपसत्ता । 
ओर आश्रय ह | ae तदात्मक ( चैतन्य मृलक ) तथा लौकिक रूप 


से प्रतिभात समस्त वन्तु उस ब्रहम को पुनः भ्रा होकर निर्वो 


चेतन्य स्वरूप त्रह्म मय हो जाता हे । यथार्थ विद्वान तथा तच्क्शीं 
व्यक्ति को यही ere प्रतीति होती हे । (३४) 


(8 








प्रथमः सर्मभागः 
यथा षटदरबहुनामरूप्रिणो ` 
देव सत्यं feet श्वि । 
विङारमात्रस्य तथा द्यसारता 
यथाथंतथ्यं चिदतो हि वस्तुनः ॥ ३५॥ 


As earth is the essence or reality of all 


earthen wares having different forms and names 
like jar, plate etc, which are mere modifications 
of the same substance (earth) themselves not 
real, so the essence of everything is conscious- 
nesS (that is the reality of it, it itself being 


unreal), (35) 


38 aeamt sik बहुस्वरूप से प्रकट घटादि cat में म तका | 
दी यथाथं सत्य होता 2 sit समस्त विकार असाए व असत्य, 
वैसे ही केवल चैतन्य मात्र दही वस्त्रों का यथार्थं सत्य 


डोता हे 1 (३५) 


( १.2. 





BZ ताम्रतषारः 
यथाथवेत्ता न चरेत्‌, साधनं 
कृतं यदेवात्मममल-विच्युतैः । `. 
कदापि तनास्त्वनुबन्धकारणं 
खतो am: gate एधते ॥ २६॥ 


The truly learned person does not undergo 
any purposive practice and whatever is perfor- 
med by him being completely freed from self- 
sense can never be the cause of earthly bondage 
whatsoever to him. So prospers the person with 
the supreme knowledge, as he himself ever 


remains really free, by nature. (36). 


यथार्थं ज्ञानी कोई कर्मो का अनुष्ठान नहीं करता हे । तथापि 
जो कुं कमं उसे fen जाता है. वह भी अहंकार बुद्धि तथा 
ममत्व से वंचित उस व्यक्ति का बन्धन-कारक नदीं होता । वह 
स्वतः figs fase व्यक्ति आध्यात्मिक श्र य-लाम 


करता हे 1 (३९) 


¢ च) 








प्रथमः सर्मभागः 


तदेव सत्यं तु परं तदात्मनः 
समस्तविश्वस्य भवेद्धि पत्रवत्‌ | 
विनाशजन्मम्थितिहेतु शाश्वतं 
न विक्रियेत प्रथु शुद्रचेतनम्‌॥ ३७ ॥ 


(That) Brahman is the only and highest 
truth of all the things which are grounded upon 
that; that remains holding the entire universe 
of appearances like a thread in a garland, and 
does never undergo any change but eternally 
exists as the ultimate ground of all creation, 
sustenance and destruction of everything. That 
Being is the Lord of all and pure consciousness 
by nature, (37). 


ag (ब्रह्म ) ही इस तदात्मक सम्पू विश्च का परम खत्य है तथा 
ae) ( जगत्‌ ) को aaa धार्य करता है । परन्तु समस्त जाग- 
तिक वस्तुश्रों के विनारा स्थिति तथा जन्मों का शश्र कारण ae 
विशुद्ध चैतन्य प्रमु रहते हृए भी कदापि विकार-प्रा् नदीं हेता । (२७) 





। 
| 
: 
’ 





Az तामृदसारः 
परात्परं ब्रह्म सनातनं हि सत्‌ 
स्वरूपतः सत्यरमाथंसत्यता । . 


अनन्तमान्दमयं निराकृति 
यथार्थमात्रस्य तदेव भासकम्‌ tl ३८॥ 
(That) Brahman is higher than the bigh be- 


ing and for ever the same; it is the realentity or 
substance and the sole criterion of all truths. 
That infinite—blissful and formless One is the 


illuminating essence of all objects. (38) 


परात्यर ब्रह्म सनातन व सन्‌ है । वौ सत्‌ Tat ( षट 
पदार्थो ) की पारमार्थिकं सत्यता दै ) ae अनन्त, आनन्दमय नरा- 
कार afte समस्त द्रव्यो का प्रकाशन है। ( ३5 ) 


( a ) 








प्रथमः सगभागः 
गुणदतीतं गुणराशिकारणं 
Rag न विशेषलक्णम्‌ । 
विचारसारो sia? shay? ‘ata’ भावनं 
तथापि “ae? परमार्थरष्टितः ॥ २६ ॥ 


That being the source of all empirical modi- 
fications, is itself above them; and being the 
only ultimate ground of all distinctions and 
qualifications, it is not determined or touched 
anyway by them. Though the discriminating 
study in the form of “Not this’’, ‘not that” is 
a good method of attaining the real Being (by 
eliminating out all unreal shades or adjuncts), 
still(on the positive side) there is ultimately an 
indentity of the subject and the object of 
cognition 1. €. ‘You’ & That’, (39). 


ag समस्त गुणों का कार्ण किन्तु स्वयं गुणातोत है, विशेषो 
का मूल लेकिन स्वयं विशेष द्वारा alga adi हैँ । न न नेति नेतिः 
यदह भावना ही श्रेष्ठ विचार है । तथापि परमां दृष्टि से waa’ 


( परमात्मा रौर जीवात्मा ) दोनों की सत्ता एक दही होती है । (३६) 
( ऋ 





१.4 a + 
# 


9 व्वन्कक्वः 


Bt am. ae 


az तामटसारः 


श्रधानवाच्यं' न हि विश्वकारणं 
तथा च ted प्रमाणचेतनम्‌ | 
“तदेक्तत'" ब्रह्म चिदात्मभासनं 
वेदैश्च aah तत्‌ समर्थितम्‌ ॥ ४० ॥ 


Prakriti the unconscious matter ( of 
Samkhya) is not really the creator of the 
universe, andso never canthe atoms (of Nyaya 
& Vaisesika) be, as both are equally non- 
mental and inanimate. The Upanishad states 
that “that Brahman” (supreme consciousness 
itself) “desired the manifold manifestation” 
of itself in and through the appearances of the 
world. So by both Vedic Testimony and rational 
arguments it is settled that Brahman is the 
real author of the universe. (40) 

( रूंख्यकारों का ) प्रधान ( स्वभावतः TE पदार्थं ) इस विच्च 
का कारण (सृष्टि करता ) नहीं है तथा च ( सेयायिक at वैरोषिकों 
का ) अचेतन wary भी विश्च का जन नदीं हो सकता ti 
aa ने ही जगत्‌ रूप मेँ आत्म-प्रकाकन की इच्छा को at | अर; 
श्रुति तथा तकं दोनों से ह ब्रह्म इख विश्च BET 2, यह्‌ सिद्धान्त 
समर्थित होता ह । (४०) 


(9 





| प्रथमः समभागः 


aa जातमिदं समस्तं 
| 
| AMA तत्र॒ वसेदनित्यम्‌ | 
| 
| 


अन्ते प्रयात्येव ततः aE 
अदं त-चिन्मात्रमनादयनन्तम्‌ 1 ४१॥ 


This universe as a whole has come out from * 
Brahman; all this impermanent world being 


Brahman in essence dwells in it, and at the 
end returns to it to lose its separate being and 
gets one with Brahman-the ultimate Reality 
which is only one pure universal consciousness 
having neither a beginning nor an end, (41) 





ऽस Fe से यह्‌ समस्त जगत्‌ उतन्न होता हे । ae ब्रह्मात्म़ 

अनित्य जगत्‌ उव ब्रह्म मे दी अवस्थान करतां ह । चन्त मेँ उसी 

saa चिन्मात्र आदि अन्त हीन ( समस्त वस्तुओं के ) सार 
तत्तव (ब्रह्म ) में ही य जगत्‌ पुनः TTA न करता है । (४१) 


| 
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Tiere 


िण्कदककोणकककष्क 


oe ae 


Uz तामृतसारः 
eM oe प्रतिष्टा 
सर्वस्य मूलं परमारथसत्ता | 
MATAR वदृरूप्यरूपं 
ज्ञानस्वभावं तमसः परस्तात्‌ ॥ ४२॥ 


Brahman alone is true; 02615 the sustainer 
of the universe, the source of everything 
and the ultimate reality or being of all exis- 
tences. That is one formless being but capable 
‘of assuming infinite forms; that is pure cons- 
ciousness in its true nature and is beyond all 
‘darkness (doubts & ignorance). (42) 


aa ही एकमात्र सत्य tia इस जगत्‌ की प्रतिष्ठा भोर 
समस्त पदार्थो की मूल तथा पारमार्थिक सत्ता ह । वह स्वेथा एक 
आनन्द, बहुरूपी ( सव प्रकार के रूपो का आश्रय) परन्तु स्वयं 
रूपातीत, ज्ञान-स्वभाव वह्‌ बरह्म) अविदान्धकार के परे द । (22) 


इति ag तामृत सार का प्रथम घमेभाग 





रि 





स Sesser 


| 
{4 
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"ऊत तस्तःरः' 
द्वितीयः सर्मभागः 


सपत्निका सात्मिवरतयुषटि- 
रस्तितर-नास्तित्-विरुदरधरमा । 
माया तु मिथ्येति वचः प्रकातै 
ब्रह्माधिलामोद यव्राध्यसत्ता ॥ १॥ 


The whole of this universe as a ‘vivarta’ 
of Brahman, depending on the latter is both — 


existent and non-existent (empirically real 





and transcendentally ideal as Kant would say) 
1. €. only relatively real but not ultimately so. 
‘Maya’ and unreality are the same phenomenon — 


differing only in words. (1) 


sea की fad सृष्टि ae संसार सापेक्तिक हे ।ब्रह्म पर 
निर्भर है) । यह्‌ अस्तित्व aie नास्ति इत्याकार ag धम युक्त 
है! माया तो मिथ्या शव्द का प्रकार भेद है fad सत्ता ब्रह्म 
ज्ञान कै उदय से स्वयं age हो जतो है । (१) 





ं 


We तामभलारः 


मेदप्रकाशो न हि शाश्वतीयो 
मायाव्रिकारो बहुनामरूपः । 
मिथ्याप्रजातो ह्यत एव मिथ्या 
करमाुबन्धाद्‌ विदधातु दुःखम्‌ ॥ २॥ 

The world of difference is not permanent 
but mérely the creation of ‘Maya’ (the cosmic 
nescience) with many names and forms; as it 
is made of unreal thing viz. ‘Maya’, it is itself 
not real but (as an apparent entity) is res— . 
ponsible for presenting innumerable miseries 


and sufferings according to the acts and 
dealings of men, (2) o 

भेद का प्रकाश शाश्वतिक नहीं है । माया के विकार भिन्न 
भिन्न नाम श्रौर रूपयुक्त होते ह । मिथ्या से उत्पन्न gt इष 
Har की वस्तुः भी मिथ्या हे । तथापि जीवों का कर्मानुबन्धन 
दुःखों का विधान करतां हे । (२) 


(«> 





दवितीयः aan: 
वैषम्यदष्टि भ्रं मवेदमूलम्‌ 
खण्डीकरोतीव न खण्डनीयम्‌ | 
ag त-चिन्मात्रसदेकस्म्‌ 
आमासयेत्तचयथाथनाना ॥ ३ ॥ 


The empirical apprehension of the relative 
difference caused by wrong knowledge or 
ignorance seems to divide into many existences 
the really indivisible one; that One purely 
conscious and eternal Being is the ground of | 
the appearance of illusory multiplicity. (3) 

वैषम्य eftz, जो ara ज्ञान मूलक है अखरडनीय चेतन्य 
सत्ता को ated रूप से दिखलाती है । sea शुद्ध चैतन्य मात्र 
च एक सत्ताशील वदी ( बरह्म ही ) असत्य नाना रूपं मे संसार मं | 
श्रतीयमान होता है । (३) 


(  )) 





We तामृतकषारः 
आवृत्य wa ह्यतथा प्रदश्यं 
तस्मिन्नतद्षोध इति प्रकारः | 
ध्यास एव॒ भ्रमवित्तिरूपः 
सत्यासूते वे मिथुनीकरोति ॥ ४॥ 


” नि क et 


a 


The ‘Adhyasa’ (i. €. erroneous cognition ) 15 
of the character of taking one thing for ano-- 
ther, having the natural power of concealing 
“ the true account of an object and showing it 
_ otherwise; that adhyasa ‘identifies truth with 
falsehood. (4) 


qT तत्व को Asa करके अयथार्थ रूप से Wes करता 
` SF, किसी एक वस्तु मेँ अन्य वस्तु का अनुभव सा श्रान्त ज्ञान 
¦ हप अध्यास ही सत्य एवं असत्यो को एकत्रित करता हे । (४) 








द्वितीयः स. भागः 
TIE जगन्न सत्य 
मायाविकारोऽथ सदेव मिथ्या | 
संसारद्ष्ट्या प्रतिभासितं तद्‌ 
ब्रह्मात्मताया न “खपुष्प "तुल्यम्‌ ॥ ५॥ 


The universe inthe form of superimposition 
{or mere appearance), is not true; being the 
modification of unreal Maya it is itself 
certainly unreal and false ultimately. 

But empirically viewed it is existent and 
exercising influence on human lifeand conduct 
and so being grounded on Brahmanand having 
it as true essence, it is not altogether a non- 
entity like a ‘sky-flower’. (5) 

ag जगत आरोप aI A सत्य नहीं है 1 माया विकार भी 
सत्य नहीं परन्तु fren AE) सांसारिक दृष्टि से जो कु प्रति- 
भासित होता है saat sear भी ser ही है अतः वह्‌ आकाश 
ङम सा बिल्कुल असत्‌ भो नहीं है । (५) । 





ag ara: 
वेशिष्टयवैचिव्यमया तु माया 
चिन्ता न शक्नोति हि तां ate | 
लतेव सष्टिभेवती aac 
AMAIA पुनस्त्वलीका ॥ £ ॥ 


‘Maya’ is full of differences of both charac- 
ter and presentation; intellect fails to grasp 
it definitely, the whole creation comes out of 
the unreal ‘Maya’ like a spider’s web, but yet 
48 supported and sustained by Brahman, it is 


not absolutely unreal, (6) 


afeq व वैचिच्य मयमाया को चिन्ता समम नहीं सश्ती है। 
2a अश्त्य वस्तु की ale west Se Ta at होती 21 fae Ht 
was ft उसका BAI रहने के कारण ae पूंतया अलीक 
( संपू असत्य ) नदीं दै । [६] 





क 





पि ररि 


दवितीयः समभागः 
नाभावमात्रं द्यपरं प्रपश्चम्‌ 
आरोप ए ॒प्रतिभात्यखण्डे | 
ब्रह्मश्रये तद्‌ व्यवहारयोग्यं 
सथं खलु व्रह्म परार्थमुक्तम्‌ ॥ ७॥ 


This relative, inferior and deceptive world 
is not merely a negation or nothing, and as a 
superimposition it comes into being on the 
absolute ground of the One eternal and indivi- 
sible substratum ( Brahman). Having Brah- 
man as its soul, the world is the object of 
empirical treatment, hence the Vedicstatement 
that “everything is surely Brahman’”’ comes to 


be really true, (7) 


ag जगत्‌ ब्रह्म की तुलना में दीन व sage हे पर अमाव 
मात्र नदी; HAUS सत्ता पर ag जगते आरोपित हे अतः aa के 
आश्रय में रक्ता ह्र! यदी लोगों के व्यवहार का विषय बनता है । 
सव ag व्रह्म ही है यह निषद्‌ वाक्य सुसंगत ATI [७] 


( (श )) 





सा वै भवेदत्र विकारपात्म्‌ | 
aetna नियुक्ता 


BE तागृतसारः 
माया तनादिः परमात्मशक्तिः 
| मायाच्रितेनेशवरविधक्तरां ॥ ८ ॥ 

‘Maya’ is the beginningless & infinite gran- 
deur or might of Paramatman (the highest self 
or supreme consciousness) and is subject to 
change and modification. So it is used as the 
material cause of the universe by the Creator 

(Brahman) who is the Lord and... substratum 


of all creation, (8) 


अनादि माया परमात्मा की दी शक्ति है यह ari की पात्र 
॥ ( परिवतेन्ञील ) तथा बहुरूप है । अतः मायाश्चित विश्व-रचयिता 
ईश्वर द्वारा भरिश्व सृष्टि के उपादान रूप से ag ( माया ) नियुक्त 
कीजाती है । (८) 








~~ - कक ~ 7 ee a3. 


दवितीयः सगैमागः 
`मायेक्यवचेऽपि षिभिनशक्त - 
विं समुदध.तमतो विचित्रम्‌ । 
“भायाभिरिनद्रः पुरुरूप" आपत 
श्र तिप्रोगेऽथयुतं बहुलम्‌ ॥ & ॥ 


Though ‘Maya’ is one, it 198 multiple power 


‘from which the universe of innumerable objects 


of different qualities, has come into existence, | 


‘so in the Upanisad “Indra the Lord desired | 


to be many in form and appearance through 
‘Mayas’, the plural number in ‘Mayas’ 18 signi- 
ficant only in the sense of infinite powers — 


therein, (9) a 


माया पक ही है किन्तु cast शक्तियां विभिन्न है । इसलिए 
(aa शक्तियों से परादुभू त) यह जगत्‌ भी विचित्र तथा बहुरूप हे। 
“इन्द्र ( ईश्वर ) ने मायां की सहायता से बहुरूप ae किए थे' 
इस वेद वाक्य में माया aes का वहुवचन मायानिदित शक्तेयों क | 
अर्थम दी are = | (६) 







¥ 
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रद्र AIGA: 
* : विवर्तलीलं ¢ 4 
सत्कारणं व्रह्म विबतंलीलं | 
¢ 
कायस्य न स्यादपरत्मसत्ता | 
यन्मायिनः WAR न माया 
4 = करोति 
संभूय तत्रेव करोति भानम्‌ ॥ १० ॥ 

The ultimate cause of everything that 
exists, is Brahman whose effortless play is 
creation in the form of superimposition upon 
itself. So the universe thus bronght into 
existence has no independent being but arises 
‘on the ground of Brahman like themagiea! feat 
or show which has noseparate and independent 


existence apart from the magician where it 
grows, and by which it is projected out. (10) 

ag ब्रह्य, यह्‌ समस्त विश्व जिसकी बिवत्त लीला =, बतेमान 
वस्तुं का कारण है । कारयां की कोईं अन्य निरपेक्त सचा नीं 
21 जैसे मायाकार से अलग माया नदीं रद सकती वैरे दी यद्‌ 
समस्त ( कार्यरूप } जगत्‌ उसमे ( Fat) इदूमूत होकर सद्वस्तु 
सा भासित दोक है | (१०) । 


{mm 





| द्वितीयः समभागः 
ब्रह्मेव विश्वस्य निमित्तेतु- | 
wie सुष्टिविंहिता दि तेन । | 


अआभासरूपेश विदश्यमानं 
कार्यं भवेद्‌ ब्रहमविदतंमात्रम्‌ ॥ ११ ॥ 


‘Brahman alone is directly the. efficient 
cause of the universe which is produced by it 
asa play. Whatever appears and is percepti- 
ble is an indirect effect but never a modifi- 





cation of Brahman, brought into being by it 
while the latteris never affected at all by the 
‘ creation. (11) 


वह्‌ wa ही जगत का निमित्त wea है । यह्‌ ale ब्रह्म दसः 
| लीला जेसी Trg जाती है । जो sass से दिखाई पढ़त। 
( दे यह्‌ बस्तुवः विवक्तं मात्ररूप F उसका (बह्म का) ही काय है (१९), : 
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He तामृतसारः 
सत्‌ कारणं स्यादसदेव कोयंम्‌ 
आद्य भवेद्‌ qa विवतंमन्यत्‌ । . 
लोके यथा देम wad 
रूपाभिधानेवहुभूषणानाम्‌ ॥ १२ ॥ 


The cause alone isreal and effect is unreal. 
Brahman itself being the only ultimate cause- 
is the former ( real ) and the world of appea-. 
tance (being the effect of Brahman) is the 
latter (unreal) as in worldly experience gold 
being the essential cause of gold ornaments, is 
the real substance of them which differ from 
one another only in forms and names, These 


48 appear are not real. (12) 


केवल कारण ही सत्‌ A कायं असत्‌ दै । प्रथम ( कारण ) 
जह्य हे sik दसरा (a) ब्रह्म का विवक्तं मात्र ( व्रह्म मे कोई 
विकार उतपन्न न करती हुई उसकी लीला जेसी ale) टे । परन्तु 
यह्‌ जगत्‌ स्वयं सत्ताशील नदीं । इसे भिन्न भिन्न नाम रूपधारी 
तथापे एक दी पदाथ स्वणं से निर्मित विभिन्न भूषणादि के समान 
सममा जा घकता है । (१२) 


६: ॐ ) 








दविदीयः समभागः 
agate: alate: सुगीता 
` नान्योऽस्ति पन्था अयनाय कोऽपि | 
क्मीयुषंगो श्रमवेदजातो ` 
HAMAS चरेत्‌, बन्धम्‌ ॥ १२॥ 


The Vedic texts very well say that the 
final salvation is attainable only by true 
knowledge and there isno other way than {118 
towards that (salvation). The influences of 
‘Karma’ or conduct of earthly life and the 
attachments to the earthly objects based on 
false cognition, bring about the worldly 
bondage and its feeling to the self which (by 
nature) is ever free. (13) 

am से युक्ति भिक्लती 21 यह वेदों का cart कथन है) 
इसे (ज्ञान शनो) छोडकर दूसरा कोई एस्ता नदीं है । श्रान्त ज्ञान 
@ aca कमलुरान ( कर्मफल भिलाषा ) ही मुक्त स्वरूप जीव में 
बन्धन जनमाता है । (१३) 3 


( ee ) 
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He तागृतसारः 
जीवस्तु नित्यो न कदा च Ae 
दन्ञानपुञ्जाभिनिरुद्ष्टिः | 
तद्मेदवद्धयास्ति भयास्पदं वै 
शान्तिं न जानात्यमृतं च नेति ॥ १६॥ 


‘Jiva’ (self) is eternal and never mortal 
though its true vision or apprehension of 
Reality as such is veiled by ignorance (and 
hence it gets subject tothe feeling of mortality); 
and the individual person having a limited 
Ego-sense, and through his empirical and hence 
wrong knowledge of (so-called) multiplicity of 
the world, becomes subject to fears and knows 
no rest and peace and attains no jmmor- 
tality, (14) | 

जीव नित्य है । वह कभी भी सरल्युङीज्ञ नहीं है qeg अपने 
अज्ञान से उसकी अपनी दृष्टि area ( अभिभूत ) रहती हे । 
इसलिये deals के कारण ag भय रौर नाश प्राप्त करवा है, 
शान्ति को जानता नदीं, अमृत (मृट्यु की अतीत च्रवस्था) प्राप्त 
नदीं करता | (१४) 


(m4) 





। द्वितीयः सगैभागः 
भूत्वापि जीवः wath 
: माया्रिमृटोऽवरिदितात्मसचः | 
¢ lat ° f 
अध्यस्तवु द्रस्त्वसुभूय बन्ध 
“भृत्योः स मृत्यु" पुनरेति भूयः ॥१५॥ 

Though inreality ‘Jiva’ (self) is free, but being : 
ordinarily limited and qualified by (the magi- 
cal influence of) ‘Maya’ and so not knowing the 
true character of himself and having a false 


view of everything, he undergoes the bonds of: 
sufferings and gets deaths after deaths. (15) 





cia स्वभाव से मुक्त होत। ean भी माया से विमुग्ध होकर 
। अपने स्वरूप नदी जान पाता | अध्यस्त बुद्धि (जिसकी बुद्धि भरांत 
eff से प्रेरित होकर एक को दूसरा सा मानती है) साधारण व्यक्ति 
सांसारिक Ga Tal के बन्धन अनुभव करते हुए बार बार मृत्यु 
यातना प्राप्त करते हँ । (१५) 
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ae तामृतसरारः ` 
नाल्पे सुखं स्यादपरात्तपारे ` 
भूमैव पूणः सुखमित्यनन्तम्‌ | 
al समाच्छाद्य स राजमान- 
आसेवनीयो विदुषां परात्मा ॥ १६ ॥ 


None of the objects limited by other and 
hence .small and imperfect can get us real 
happiness or complete satisfaction. True hap- 
piness comesout of the realisation ofthe great, 
perfect. and infinite Being which remains 
always the same as the ultimate Reality 
pervading the whole universe, and which is 


‘Paratman’ (the supreme self). (16) 


अल्प (ag तथा ससीम ) वस्तु में fram पार (अन्त ) 
दूसरी वस्तुतो से सीमित है, खख नदीं है । परन्तु aT भूमा 
& अनन्त सुख है । वह ene जगत को पूतया आच्छादित 
करके विराजमान है । अतः विद्धान्‌ safe को sa परमात्मा कौ 
सेवा करना चाहिये | (१६) 


( x ) 





द्वितीयः सर्मभागः 
TAHA TTA 
स्त्वनात्ममिथ्या-प्रतिपत्तिरूपा | 
यस्यां भवेदात्मनिरुपणेति 
सा ब्रह्मविद्या श्र तयः प्रमाणम्‌ || १७॥ , 
Phedmowledas., whiahbrings..to, lake ae 


true nature of object for the person freed from 
ignorance in the form of that—everything 

other than and independent of consciousness. 

is unreal, 18 truly known 28 ‘Brahma-Vidya’ i.e. | 
the supreme knowledge where the true being ५ 
of the self reveals itself (as ever shining) and 
for which the Upanisads are the authority.(17) 


frat SAI अध्यास से मुक्त हो उसमें A ‘aaa वस्तु 
मिथ्या 2) इसे ज्ञान-रूप ava की स्फृत्ति होती है । जिस ज्ञान 
में आत्म स्वरूप का यथार्थं निह्पण हो उसे बह्म विद्या कहते द \ 
इस विषय में वेद ही प्रमाण हँ । (१७) । 









। TE तामतखारः 
feed तविशेषधमिं 
वेत॒त्व-वेयत्व-विभेदगुक्तम्‌ । 
प्रकारत्विवनितं = # 
सवे सन्‌ 
ज्ञानं हि मोक्लो भवभन्धनाशि ।॥ १८॥ 


The knowledge of the nature of pure cons- 
ciousness (like the higher immediate experience 
of ए, प्त, Bradley), having no particular 
character, which is free from all distinctions. 
of the knower and the known, which is beyond 
all kinds of qualifications, becomes one with 
emancipation itself destroying all the bonds. 
of the world, (18) : 


शुद्ध चैतन्य स्वरूप, सर्वेथा विरेष धर्मवर्जित तथा ज्ञेय-ज्ञानियों 
ॐ भर्‌ से विमुक्त ब समस्त प्रकारता से रदित जो सत्त ज्ञान 
ma ह वही dane बन्धन का नाशक मोक्त ह । (85) 


(1 








द्वितीयः चगमागः ` 
या ज्ञानमूला परमेति विवा- 
 उविद्याव्िनाशं विदधाति सम्यक्‌ | 
यस्यामितायामितमेव सर्वम्‌ 
APSA तदत्ति पुक्तः ॥ १६ ॥ 


That knowledge which is the ground and | 


the ultimate spring of all -(empirical) know- 
ledge in particular, which being known and 
realised everything “gets realised and known, 
and which destroys finally all ignorance and 
error, as the supreme consciousness—the only 
eternal substance—the endless bliss and the 
ultimate Reality or Brahman itself where the 
liberated dwells for ever, (19) 


वही परम विद्या है जो ज्ञान मूलक हो तथा जो अविद्या का 
quan विनाश करती हो । जिस पदार्थ को जानने से ही समस्त 
TIA का ज्ञान हो जाता है उस सद्‌ आनन्द पदार्थं बरह्म की ही 
मुक्त पुरुष सेवा करता है | (१६) 


=" 








अद्ध AAI: 
“शोकं तरत्यात्मविदे''व॒ सत्यं 
सर्व॑ भवेदात्म-विवतंमत्रम्‌ | 
न स्यात्‌ क्रिमप्यन्यदतोऽपि उत्र 
कस्माद्‌ भवरेद्भीजंगदेकविद्ं ॥ Re ॥ 
The self-realising person truly escapes 
sorrows and miseries of the earthly life; and 


as every existence is simply an appearance of 


_ the one Reality i.e, Universal consciousness 


how and wherefrom can there be any fear? 
The true being of all the apparent plurality is 
that one supreme consciousness (Brahman) 


-the only unity. (20) 

आत्मविद्‌ व्यक्ति समस्त दुःखों से उपर रहता दै । समस्त 
वस्तु आत्मा (ब्रह्म) का दी बिवत्तंमात्र है, स्वतन्त्र नदीं । TAT से 
भिन्न कोई वस्तु adi है जिससे जीवों को भय हो । sails यह 
जगत्‌ भी स्वरूपतः एक दी चैतन्यमात्र हे । (२०) 


Cm) 








द्वर्तयः समभागः 
“aa ह्यसि “त्वं दशमोऽसि"'-विद्वत्‌ 
साच्तादगोशस्त्वपरोक्तवेदः | 
=८प्तोक्तिसाध्यो भुवि वेदसारो 
वेदोन्तसिद्धो AAT TATA ॥ २१॥ 


That knowledge direct and immediate — 
which is 'the best of all knowledge in the 
world,—attainable only by -the help of (i.e. — 
living) the Vedic testimony, like the immedi- 
ate cognition given by the statements such as 
“That thou art” and “you are the tenth | 
man’’, 18 held and established by Vedant to 
be liberating the person attaining it (the best 
knowledge) from the earthly bondage. (21) | 


वेदोक्त ‘ae तुम ही हो" तथा तुम ही दशम व्यक्ति ey इत्या- 
कार वाक्य जन्य ज्ञान के समान यह ज्ञान भी सात्तात्‌ तथा ` 
अगोण है । आप्त वाक्यों से साध्य वेदान्त ग्राह्य वेला प्र ज्ञान ही ` 
भववन्धनों BATES होता है । २१) : 
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अद्रौ तामृतसारः 
mad परमेव सत्यं 
जीवो भवेद्‌ ब्रह्म न वै तदन्यः | ` 
विदा ह्य पाधि सुनिरस्य सवम्‌ 
आत्मस्वरूपं गमयेद भीतिम्‌ ।। २२ ॥ ६४ ॥ 
The unitary substanceis the highest truth; 
<Jiva’ (a person) is, in essence Brahman and is 
never anything else; the true knowledge remo- 
ving all ‘upadhis’ (limiting adjuncts) imposed 
upon the self, reveals the real nature or the 
true being of the self and hence relieves it from 
all fears, (22) 
aoa सत्ता a परम सत्थ है । जीव त्य दी है उससे भिन्न 
नदीं है । यथार्थं विद्या समस्त उपाधियां को खंपूणेतया निरस्त 
ace भयटपित तम स्वरूप का विद्धान्‌ व्यक्ति को अनुमव 
कराती हे । (२२) | 


€ 8) 
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दवितीयः सर्ग मागः 
मोहो हि बन्धो मरणादिदुःखं 
बरह्म कसत्यं प्रतिभासितेषु । 
मेदेष्वभेदन्त॒ परं षिदित्वा 
जीवोऽ“ तिमृत्यु"' लभते च मोक्षम्‌ ॥२३॥ 


Ignorance alone is bondage, death and all — 


५11 


other earthly miseries; realising Brahman to । 
be the only essence and reality of all empirical . 
existences or appearances and thoroughly ५ 
apprehending the unity in multiplicity (or | 
identity in difference), ‘Jiva’ attains the state 4 
of immortality and salvation, (23) 





ag दी बन्वन है. ओर मरणादि दुःख भी (कारण ele a) ` 
बही ह । प्रतिभासित वस्तुं वथा भेदो मे परम अभेद रूप से 
ब्रह्म ही एक सत्य हे । यह जानकर जीव मृत्यु से अतीत मोक्त की ` 
अवस्था को प्राप्त करता है । (२३) 








अद्र तामृतसारः 
रूपेण नाम्ना बहुजीवभेदः 
सोऽज्ञानजोऽयं न तु ताचिको बै | 
याथाथ्यैवेदे ` गतिभेदबुद्धि 
संल्लीयतेऽदरं त-विशुद्र-सप्वे ॥ २४ ॥ 


The distinction of many selves differing 
only in outer appearance of names and forms 
(but never in real nature which is the same 
in all), is the result of ignorance; it is never 
real (but merely apparent), When the true 
knowledge of the ultimate Reality arises all 
illusory knowledge of change and plurality 
vanishes away. The many existences merge 


into one Being (of Brahman). (24) 


नाम रूर की उपाधि्यों से ही बहुजीवो का भेदं माना Sar 
है । tar मानना waa दी है as ( यथाथ ) नदीं । वस्तुच्ों 
के स्वरूप तन्त का ज्ञान होते की गति तथा Veale ae तविशुद्ध 
सत्ता मं fata हो जाती द । (२४) £ 








द्वितीयः aaa: 
सांसारिकिज्ञानमपारमाध्यं 
लोके प्रपि व्यवहरतथ्यम्‌ । 
मेदात्मिका धीः सविशेषचित्रा 
तचप्रकाशे विजहाति सचम्‌ ॥ २५॥ 


The empirical knowledge 18 not finally 
real, but is recognised as_ relatively so as the 
condition of practical behaviour in the world; 
that knowledge based on worldly relationsand 
distinctions, being coloured and qualified by 
the relative and accidental features ( of the 
objects), loses its reality and completely 
disappears when the supreme and absolute 


knowledge arises. (25) 


सांसारिक ज्ञान mais नदीं होता tise ज्ञानलोकिकि 


` उयवहयार का qa तथ्य ह । य मेद्‌। श्रित विशेषयुक्तं तथा विचित्र 
ज्ञान (श्रात्मातथाव्रह्म का) प्रकाश होते ही अपनी सत्ताको 
छोड देता है ( अर्थान्‌ स्वयं विलुप्त हो जाता है । (२५) 
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ag तामतसारः 
खण्डग्रतीतिं परिहाय सम्यग्‌ 
marae सैति विज्ञः । .. 
्ञानाधिगम्यं | ATT 
चिन्मात्रसचं त्वविशेषभूमा 1 २६॥ 


The truly learned person leaving up 
altogether all individual feelings and limited 
consciousness (i.e. partial, superficial and 
hence illusory experience of the phenomenal 
self ) finally realises Brahman i, €. the true 
reality and being of the self, That pure 
consciousness—the state of final salvation, 
attainable by the absolute and supra-rational 
knowledge is the one undifferentiated great 
{the highest substance or ultimate Reality). (26) 


विज्ञ व्यक्ति खरडानुभूति का विशेषतः परित्याग करके अत्मा 
के मूल ( सत्तारूप ब्रह्म ) को प्राप्त करत! है । ज्ञान दारा लभ्य. 
यह चिन्मात्रस्वरूप ही अपवग है, यदी निर्विशेष भूमा ( seme व 
असीम ) दे । (२६) 








द्वितीयः सर्ममागः 
क्ति नं संस्कारफलं कदा स्या 
ANT TAG सक्तः । 
qt न कदापि बदरो 
ज्ञानादि तत्‌ प्रत्यवबोधमेति ॥ २७। ६8 ॥ 
Salvation is never an effect of human 


performance of any sort (as all activitiesimply — 
and presuppose duality), the liberated person : 





does not get any new character or qualifica- — 
tion either. The self, by its nature, is cons- 
ciousness and so is never really limited and — 
bound; but only by the supreme (and trans-— । 


cendental) knowledge this can be realised. (27) : 





सक्ति aaift संस्कार कमं का फल नहीं दै रौर न सुक्तिसे , 
जीव का कोई आगन्तुक धमे ही मिलता है । परन्तु जो बुद्ध स्वभाव 
तथा सदैव अवद्ध आत्मसत्ता है उसी का मुक्त पुरुषयरा बिदा दरार ॥ 
{ पारमार्थिक ज्ञान से ) प्रत्यवबोध करता है । (२७) : 





€ @ > 





We AAA: 
्रहमात्मविश्वेक्य-विवेदसूपं 
ate समाप्यैवमधीत-नित्यम्‌ । 
fat यथार्थैव तु वस्तुन््रा 
सचं विवद प्रणिहन्त्यविद्ाम्‌ ॥ २८ ॥ 


The liberation of the form of supreme 

knowledge: that the individual selves, the 

universe and Brahman all are one in essence, 

_ and the true being is to be attained only by | 
the immediate supra-rational or intuitive | 
apprehension (through the meditation on the 

unfailing testimony of the Vedie texts), 

though inherent and natural in the self, is the 

final end i.e. the summum bonum of life. 

True knowledge being objective -(i. e. deter- 

mined by the object) reveals ‘the true nature 

of objects and removes all ignorance, doubts 

and errors about it, (28) 


AG, Mea रोर जगत a तीन में Cay की उपलव्धि Aas 
ti ae ter सदेव ही वर्तमान ह । यथार्थं ज्ञान वस्तु सपेन्त` 
{ विषय द्वारा निरूपित होते हए ) तत्तव का प्रकाश करके विद्या 
का विनाश करता दे । (RS) . 


ee, ee 











द्वितीयः सगैभागः 


~ 


्रज्ञावतोऽग्रं हि सदेव भाति 
Garcia स्वीयप्रथक्खलोषः | 
सर्वो विभेदः सख्वबलुप्यतेऽस्मि 
नानन्दसत्तामधियातु विद्वान्‌ ।। २६ ॥ 


To the person who has attained the 
supreme knowledge, Being alone 8111768 every- 
where; and realising the true essence and 
reality of the whole universe, in’ which all | | 
individual differences and separate personality- 
consciousness merge and lose their empirical 
being, and where all earthly distinctions — 
completely disappear, the learned person (by © 
being one with the ultimate Reality while | 


realising it) enjoys eternal bliss, (29) 


यथार्थं ज्ञानी के सामने एकमात्र सत्‌ ही प्रकाशित होता है! ` 
विश्व की एकमात्र आत्मा व्रह्म में वह्‌ अपनी प्रथकता विलीन कर ` 
देता है रोर साथ ही साथ समस्त भेद भी उसी मे विलुप्त कर | 
देता है । तव विद्वान्‌ आनन्दमय सत्ताका ही उपभोग करता | 
रहता है | (२६) a 








We तागरतसारः 
आपातरूपं जगदेवमिथ्या 
0 
सेन सद्‌ ब्रह्म भवेत्त, सवम्‌ । . 
नासत्तदोकान्तिकममभ्युपतं 
ब्रह्मं व यस्याश्रयमूलमस्ति || ३०॥ 

The universe in the form of appearance is 
unréal; but everything in essence,is Brahman; 
so whatever such as ` individual person (Jiva) 
and the objects of the world, is grounded on 


Brahman and has Brahmanas its soul, cannot 


be absolute nothing (30) 


आपात रूप से यह जगत्‌ fen है । प्रक्रत सत्ता के विचार 
से समस्त ही ब्रह्म ह । अतः ब्रह्ममात्र मूल आश्रय बाले इस जगत्‌ 
को एकान्त रूप से असत्‌ नहीं माना जा सकता । (३०) 





द्वितीयः समभागः 
wa Tet ह्यजटं चिदात्म 
विवर्चमात्रं परमात्मनस्तत्‌ 
मायात्रिकारोऽपि भवेदनित्यं 
ब्ह्मस्वधिष्टानमतीव नासत्‌ ॥ २३१ ॥ 


a a ee कक्कर 


The phenomenal world being conscious in 
essence and reality, 18 ‘Vivarta’ of the supreme 
consciousness (Brahman). Though it is the 
modification of ‘Maya’ and hence impermanent 
and false, it being sustained by Brahman, is 


not altogether nothing. (31) 


| खमस्त प्रपत्र जगत्‌ ही वस्तुतः as व चेतन्यात्मक है । वह _ ` 
: परमात्मा का विवत्त मात्र है (ate नहीं ) | परन्तु माया का 
विकार ( परिणाम ) तथा अनित्य होता gan भी नित्यस्वरूप व्रह्म 
को अपने आआश्रयरूप से स्वीकार करता है! इसलिए वह ( जगत 
भी ) संपूणेतया असत्‌ नदीं है 1 (३२) 





ae तामूनसारः 
वेचिव्यलोकोऽस्ति जडाजडेतः 
सत्रह्मणः कामविहीनलीला । 
भावे विनाशे जगतस्तदेव 
नित्यस्वभावं दि मवेदखण्डम्‌ । ३२ ॥ 


९. world. of variety and multiplicity, 


being a super-imposition on Brahman by itself 







the only real one, is the outcome of its own 
५ sport without any particular want, purpose or 
active effort. In both existence and destruc- 
tion of the universe, it (Brahman) remains the 


| ` Same—equally unaffected. (32) 


+ वह्‌ वेैचित्रयमय लोक सत्‌ ब्रह्म की काम-विदीन लीला सा 
| fed ही है । जगत के भाव तथा उसके विनाश में वह aa 
नित्य स्वभ।व ( अक्षय ) are ओर श्रपरिवर्तित रहता दे । (३२) 





द्वितीयः waar: 
मायामतीत्य प्रविराजते तत्‌ 
मायाप्रभावं BATT ET | 
माय्यप्यमापि TTA 
सरवान्तमेकं चिरपूणस चम्‌ 113 311 


That Being eternally existent, transcending 


‘Maya’ and all its effects and modifications, — 


+ 


and remaining as the substratum of ‘Maya’ | 


it is ever beyond ‘Maya’ and never gets deter- १ 


mined or affected by any influence of the 


latter. It is the sole end of everything and is 


a self-perfect substance (in Philosophical a 


sense) i, €. Reality. (33) 


माया से अतीत फिर भी माया जिसका प्रभाव ह, वही (ब्य) 
कमले तथा वासना से सर्वेथ। AEG रहकर भी समस्त वत्र 
की एक मात्र सत्ता हे ¦ वह ( ब्रह्म ) मायी ( मायाधारी ) होते हृ ` 
भी अमायी ( मायातोत ) रहकर सदैव पूणो सत्ता रूप में विराज- | 


मान है | (३३) 


(a) 








Hz AGA: 
गरज्ञानजन्याभिविमृढभवं 
देहाद्यनात्मासदनित्यसचम्‌ | 
अद्रे ततचाधिगतः स विदान्‌ 
सम्यग्‌ जहात्येव सदात्म-संस्थः 113211 


The really learned person, attaining the 
unitary principle of the universe of plurality- 
the only truth, and knowing definitely that 
bodies and other material objects are really 
unreal and of temporary existence (i. e. only 
apparently and relatively real). gets tho- 
roughly relieved from all wrong cognition and 


states of confusion born of ignorance. (34) 
देहादि अनात्मवस्तु अघत व अनित्य ह । इस अद्रेत तत्व की 


सम्यक्‌ अनुभूति करके विद्वान सदेव BRAM रहता EAT अज्ञान 
से उत्पन्न भ्रान्त बुद्धि का पूतः परित्याग करता हे | (३४) 


an 


ey} 





3 द्वितीयः सगेभागः 
“aq खलु ब्रह्म" जगचजीवो 

` नान्यत्‌ किमप्यस्तु सदेवलोके | 
तत्सारतं तु नरो विदित्वा 
यायात्‌ सदात्मानमुपाधिशूए्यः ॥२५॥ 


Everything such as the world and the self 

is certainly Brahman in their ultimate ‘being 

\ and nothing other than Brahman can be real; 
thoroughly knowing this—the highest truth— 
aman realises his permanent and transcen- 
dental self completely free from all accidental 


‘characters and edjuncts. (35) 
we जगत्‌ तथा जीव सभी aati et भी कोई अपर 


(aa मिनन ) वस्तु नहीं रह सकती । इस सार तत्तव को जानकर 
-जीव उपाधि-शून्य सत्‌ श्रात्मा की उपलब्धि करता हे । (३५) 


^ 





C.D 








HE तामृतसारः 
यस्मात्त, सवं प्रभवेद्‌ ्रिचित्रम्‌ 
भासैव यस्थानुषिभाति लोकः | 
उत्पत्तिहेतुस्थिति-लच्यमन्त्यं 
सर्व॑स्य विश्वस्य तदेकसचम्‌ ।३६॥ 


"That from which all the empirical disti- 
inctions (i.e. phenomenal diversities) have 
come into existence, by the natural lustre of 
which the whole universe is revealed in 
‘appearance, and which is the ultimate goal of 
» existences and the source of rise, being and 
destruction of everything in the world, is the 
sole essence and reality of the universe. (36) 


{~ an! 


जिससे यह समस्त विचित्र जगत्‌ KIA होता हे ओर जिसके 
अलोक से यह्‌ विश्व प्रकारित होता है तथाजो इख जगत्‌ की 
safe हेतु तथा स्थिति का अं तम लच्य है वह सभी एकमात्र सत्ताः 
{ aa) ह । (३६) 








द्वितीयः adam: 
स्तात एक सदनाद्यनन्तं 
 सम्भूयमानं निखिलं विधत्य | 
न्तः प्रविश्याप्यतियाति लोकान्‌ 
द्ात्मस्वरूपं वहमेद मलम्‌ ॥३७॥ 


That Being which is essentially one and 
having neither a beginning nor an end 
supports the whole appearing universe, which 
18 emanant in it and yet wholly remaining 
untouched (by the universe) transcends it, is: 
consciousness by nature and the only ground 


of the manifold appearance, (37) 


असली सत्ताकेरूपमें जो सत्‌ अनादि तथा saa os a 
पदार्थं ह वह्‌ इस निखिल लोक का धारण व पोषण करता हे । बह 
इमे अन्तः प्रविष्ट होकर भी इस लोक समुदाय से तीत रहता 
हरा स्वरूपतः आतमा व॒ समस्त ( जागतिक) Beal का मूल 


. हे । (३७) 


४ oe) 








az TATA: 
ama fei हि विराजमानं 
सवस्य मूलं च॒ यथाथसचम्‌ | 
ज्योतिः खतो ब्रह्म ATA 
तस्मादतीतं न भवेत्‌ किमन्यत्‌ ।३८॥ 





Pervading the universe, Brahman the only 
Reality ever remains the same as the source 
and true essence of everything and is perma- 
nently illuminating by nature; nothing else 
beyond it can exist at all, (38) : ०1 





विश्व को व्याप्र करके विराजमान, समस्त वस्तुतो क मूल 
त्था. यथ.थं सत्त्व स्वयं प्योति व्रह्म ही एकमात्र सन्‌ है । उससे 
भिन्न क्या अन्य वस्तु रह सकती है ? ( रथात्‌ नदीं ) । (25) 


toe 2 





॥ fea a: सगेभागः 
| Maas | TAT 
co संसारसष्टयाद्यविकारपात्रम्‌ । 
कत cara Pata तत्‌ 
सघांश्रयो ब्रह्म जगननिदानम्‌ ॥३६॥ 
‘That Being which is unlimited bliss-the self-_ 
; complete, highest and only real substance, 
which is unaffected by the creation etc. of © 


the universe and which remains ever free from | 


“all acts ef making and ‘enjoying, is Brahman P 
the substratum of everything and the ultimate 
cause of the universe. (39) | 





वह (Aa) सत्‌, Bears तथा Saga है । संसार के सजन 
, प्रालन ओर लय से अविकृत तथा कृत्व व dasa से वर्जित ` 
सभी का आश्रय वही ( ब्रह्म ) एकमात्र निदान है. । (३६) 





\ 
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We तामृतसारः 


तनिविकल्यं परमाथलच्यं 
स्स्थमत्येति समस्तलिंगम्‌ | 
सर्बाकृतीनां प्रभावो मूत्त 
सर्ज्ञमानन्दमयं हि शश्वत्‌ ॥४०॥ 


That substance which is emanant in the 
universe and yet never determined or limited 
by it, and which is the final end of the entire 
creation, lies beyond al) characters andidistin- 
etive qualifications that Being has no form in 
particular as it is the source of infinite forms, 
it is omniscient—blissful and the only eternal 
entity or Reality. (40) 


जीवों का पारमार्थिक aca ae निर्विकल्प ब्रह्य समस्त वस्तुनो 
मे रहता ean भी समस्त लिंग विशेष से अतीत ह । समस्त are 
frat tk रूपों का मूल ga पर भी वह स्वयं अमृते, सवेज्ञ, 
आनन्दमय व नित्य ह । (४०) 


( st ) 





द्वितीयः सगेभागः 
द्रं तनित्यं चरमं दि वेव 
` सत्यस्य सत्यं परमेव सेव्यम्‌ | 

ad तु यस्मिन्‌ विदितं समस्तं 

न स्यात्‌ कृतोऽतः पूनरापशेषः ।४१॥ 
That permanent substance is the supreme 
object of knowledge, truth of all truths and 
: the only end: worth~realisation, which being 
attained, everything is known and realised; so 
besides this there can never be left anything | 
more—yet to be known (i.e, unattained). (41) = 


saa नित्य ब्रह्म ही जीवों का चरम वेदय ( ज्ञान विषय ) है। 
ag समस्त val का सत्य तथा परम सेव्य है । उसका ज्ञान होने ` 
पर्‌ समस्त विशेष वस्तुं ज्ञात हो जाती है; ङ्ब भी अज्ञात नहीं 
Tea | (४१) 





पकक 


( + ) 











श्रद्ध AAA: 


मिध्याविभूतेः परमाथंतचम्‌ 
BE तमेवास्ति सनातनं सत्‌ | 
ब्रह्मात्मताया AAA भवस्य 


चिन्मात्रसचंतु तदेक सत्यम्‌ ।४२॥ 


The true substance of the false appearance 
is the one immutable absolute Being, That 
being the ultimate ground of the unreal world, 
is of the essence of consciousness—i. €. Brah- 
man and is the only final truth, (42) _ 


सनातन sa सत ( ब्रहम ) ह इस मिथ्या विभूति का पार- 
मार्थिक axa हे । जह्य के ही पनी आत्मा होने के कारण इस 


 वैचिच्यमय असत्‌ संसार का भी एक मात्र सत्य चैतन्य सत ही 


=) (४२) 


{ 3) 











द्वितीयः सर्मभागः 
Rare हि चिदात्मके तत्‌ 
` स्तात ` एवाधिवसेत्तथैव | 
वेदान्तवाक्याभ्युदितात्मतचचो 
जद्यात्मनोरेक्यमतोऽनुु क्ते ।४२। 


The whole universe having the supreme 
consciousness as its ultimate essence or soul, is 
certainly dwelling init by its being. The 
person who has realised the true self by the 
help of the contemplation on the Vedantic 
texts enjoys for ever the real. identity of his 
self with Brahman (the supreme & pure 
consciousness, (43) 


यह समस्त विश्च ही Prenae है। भार सत्ता ws Haas 
कारण उसी में ( ब्रह्य मेँ ) यह्‌ ( विश्च ) रहता है । वेदान्त वाक्यों 
से जिस व्यक्ति में भत्मततत्व उदित होता है वही ब्रह्म रौर आत्मा 
को एकता का सम्यग्‌ अनुभव करता है । (४३) 








BE aaa: 
एेक्यं यथाथं परमात्मना सज्‌ ` 
जीवोत्मविश्वेषु सदात्मतायाः | 
` माया-विभुक्तः परिपश्यतीति 
वेदान्तवाक्यग्रतिषाद्तचम्‌ ॥४४। 


The person relieved from ‘Maya’ perceives 
and truly realises the identity in essence of 
the self and the world with ‘Paratman’ or the 
highest Being (Brahman), and every existence 
to be merely its appearance;-he lives this eternal 
truth established and preached by Vedant. (44) 


एक ही सत्ता होने के कारण परभात्मा के साथ जीव तथा 
fag at यथार्थं रेक्य है इस वेदान्त वाक्य से प्रतिपादित वत्व को 
मायाविमुक्त उयक्ति देखता है ( अनुभव करता हे ) | (४४) 





क क ee 





दवितीयः स्गैभागः 
एकन्तु संसार-विकाशसच्चं 
. मेदा उपाधेरवकल्यिताः स्युः | 
सन्दश्यमाने बहूनामरूपे 
AAAI लभते सदेक्यम्‌ ।॥४५। 


Only that one is the Reality of the world 
of appearance; the distinctions in the universe 
(of appearance) are accidental adjuncts 
imposed on it (Reality or Brahman). The 
person truly knowing that everything in rea- 
lity is self or consciousness, realises the eternal 
unity in all phenomenal varieties of objects of 
the universe differing only in names and 
forms, (45) | 

संसार के विकास का तत्तव एक है रौर भेद उसी में पाधि 
से कल्पित तथा आरोपित होते ह । जो समस्त sega की मूल 


सन्ता (Aka) को जानता है वह्‌ बहुनामरूपयुक्त दृश्यमान इस 


खाधारण dant में अवस्थित tay की उपलब्धि करता है । (४५) 


--- 











ag तामृतसारः 


Wa भवमूलसत्य ` ` ` 
न न्यायत्लभ्यं न विचारपात्रम्‌ | 
द्रं त-नित्यं सदुपाध्यसक्त' 
` चिन्मत्रसचं परमं gy est 
Brahman is the only independent Being 
and the ultimate truth of the deceptive world 
of appearance; it is not attainable by argu- 
ments and is never an object of rational con- 
templation; it is one without a second, an 
unchangeable and supreme entity in reality 
never touched by any adjuncts (of any 
kind), (46) 
इस संसार का मूल सत्य स्वतन्त्र ब्रहम युक्ति द्वारा लम्य नहीं 
हे, विचार कामी पात्र atti वह aes, नित्य aq तथा 
sutra विशुद्ध चैतन्य मात्र है | (४६) 








द्वितीयः सर्मभागः 
नास्त्येव कोऽप्यस्व विजातमेदो 
न स्यात्‌ सजातीय-विभेदवत्ता | 
सवात्र खण्डः स्वगतोऽपि भेद. 
स्तस्मिन्न वै तत्‌ सहते दितीयम्‌ vel 


There is no difference of any sort in it 
(Brahman), neither a difference from anything 
else of the same kind nor a difference from 
anything else of different kind (as it is only 
one infinite and perfect entity, it cannot have 
anything else like it or unlike it, separate from 
and outside of it to limit itself), nor does: it 
possess any internal distinctions or divisions 
whatever; it cannot, stand any. duality 
at all, (47) 


इसमे ( ब्रह्म मे ) कोई विजातीय भेद adi हे । ae सजातीय 
भेद भी नदीं रखता । उसमें कोई विभाग या स्वगत भेद भी नदीं 


हे । वह किसी प्रकार से भी किसी दूसरी वस्तु का खन नदी 
करता | (४७) 





Be तागृतसारः 
कालादतीतं द्यविशेषधरमिं 
स्थानाश्रयस्तत्तु चिदात्मकं दि । . 


ज्ञात्वा स संयाति तदेतदेक्यम्‌ 


आत्मस्वरूपावगतो विमुक्तः el! 
| That Brahman being above time and getting 





no qualifications or modifications whatsoever 
of any kind (by nature) and remaining as the 
ground of space, is all-pervading supreme cons- 


-— 


ciousness in essence; fully knowing (i, e. truly 
realising) this the liberated man who has 
attained (i. €. returned to) thetrue nature of 
of his self, clearly perceives the real unity 
in all. (48) 

कालातीत, विशोषधमविदहीन तथा स्थान व दिग्देश का आश्रय 
भी बही चिन्मात्र ब्रह्म ह । आत्मस्वरूप का ज्ञाता व्यक्ति उस एेक्य 
को प्राप्त करके मुक्त हो जाता ह । (45) 








द्वितीयः सगं भागः 


ए्च्मातिघ्च्मो महतो महीयान्‌ 
व्यप्याप्यतीत्य TH, लोकान्‌ | 

सर्वेषु erat सत्तया a 

न्नात्मा भवेद्‌ ब्रह्म Ay: स नान्यः ॥४६॥ 


That Being—the finest of all fine and the 


greatest of all great, lies both pervading and > 


transcending the wholeuniverse. That eternal 
consciousness living through (though never 
bound by) the objects of the entire universe 
by its own unchangeable being, is Brahman 
the supreme self and the all-perfect entity and 


no other. There is no real difference between i 


individual self and Brahman (both being 
essentially the same pure consciousness), (49) 


a सूचम पदार्थो भें अत्यन्त सूतम तथा महत्‌ से भी afte 


तर महान्‌ है । बह समस्त लोकों को परिव्याप्त नथा अतिक्रान्त 


करके विराजमान है । समस्त विश्व मेँ उसकी मूलसत्ता के रूप में 
विराजमान आत्मा रह्म तथा विभू ही है, ( ब्रह्म भिन्न) अन्य 
नदीं | (४६) 


( ६० ) 


५ 5 + व रक च 








3 aaa: 


्ञानस्वभात्रे भवदेकसचे ` 
4 Law cy 
तादात्म्य-सबन्ध-नेवद्-सवेम्‌ ~ 
नैवापि मेदो गुणिनो गुणानां a 
धर्मान्न धमी कथमेव भिन्नः ॥५०॥ 
To that one Reality which 18 consciousness, 
by nature, the entire existence of appearance 
Stands by the relation of essential identity. 
And so there is no real distinction between 
the character of a thing and the thing itself 
(all being ultimately and in reality the same 
supreme consciousness i. e. Brahman, though 
merely appearing to be different). (50) 
ज्ञान-स्वभाव, विद्यमानं तथा एकमात्र सत्‌ पदाथ मेँ समस्त 
सांसारिक age तादात्म्य सम्बन्धं से निवद्ध रती हे । गुण तथा 
गुणी मे कोई भेद नहीं Ti धमं से धमी मी कदापि भिन्न नहीं 
दे । (xe) 





a 


ग्मि 


द्वितीयः avian: 


चैतन्यमिष्ट acs 

Wa OTSA शश्वत्‌ | 
तादात्म्यमात्रेण सदात्मवेद 

। आनन्दनित्यं समवाप्य अ क्ते ।॥५१॥ 


कक 


il teenies 


Brahman—the ever pure consciousness 
which is essentially free from all fault & im- 
purity, lies beneath everything as its ultimate 
ground and very being; realising that highest 
truth in the form of true identity between | 
himself and Brahman, the learned person | 
attains an endless bliss and remains absorbed. 
and merged in it for good, (51) 


नित्य तथा ret ( अनादि ). ब्रह्म ही खमस्त जगत कामूल | 
अधि्ठान हे । तादात्म्य द्धि दवारा दी आत्मविद्‌ व्यक्ति नित्य 
स्वरूप आनन्दमय ब्रह्म को प्राप्त करता है रौर निरन्तर उसकी. 
उपल्ञवच्धि करता है । (५१) 


Gm} 
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We तामृतसारः 


पूणं हि सारं जगतो विदित्वा 
जह FIGS: सत एकसचम्‌ | 
पूशंतमेति स्वत ए पशं 
शान्तस्वभावो भव्रदाप्तकामः ॥५२॥ ` 


Knowing truly that the perfect Being is 
the only. essence ofthe universe and so the 
only reality of all existences, the learned man 
having & clear vision of the identical being of ; 
Brahman in all empirical objects and_indivi- 
dual selves (usually unknownand concealed due 
to ignorance) enjoys his true being and 
remains ever in his real] self i, €. Brahman with 
perfect rest, peace and satisfaction. (52) ५ 

जह्य क्य बुद्धियुक्त व्यक्ति ( जिस व्यक्ति को सवेत्र ब्रह्म है" 
इत्याकार उपलब्धि होती है ) जगत्‌ के पूणं सार तथा सत्‌ ( वते- 
मान ) वस्तुनो की एकमात्र मत्ता ब्रह्म को जानङर स्वयं स्वभावतः 
पूणं होते हृए भी ज्ञानानुसार उसके wa की उपलब्धि करके 
शान्त स्वभाव व आप्तकाम बन जाता है । (५२) 


Gu.) 
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द्वितीयः सर्मभागः 


आनन्दसचं नितरामवाप्य 
भेदादतीतं त्वविशेषतम्‌ } 

जीवः प्रयात्येव परं हि पारं 
संसारघन्धस्य किलातिमृल्युम्‌ ॥५२॥ 

The person attaining and entering the 
final state of eternal bliss and the pure 
Being absolutely free of all accidental chara- 
cter (superimposed only by ignorance), reaches 


` the endof worldly bondage, which is really 


immortality itself. (53) 


ord स्वरूप, भेदातीत तथा निर्विशेष ह्म की सत्ता को 
सम्यक जानकर जीव संसार बन्धनं से azar अतिमृत्यु ( मरण 


तीत अवस्था ) को प्रप्त होता है । (५३) 


co) 


: 


i 


we aaa: 


मायाबिनाशे ATTA 

अज्ञानजन्यं भवबन्धनन्च | 

विनाश्रयं तद्‌ ब्िलयं प्रयाति 

जीवः खरूपे प्रविभाति सक्तः ॥५४॥ 

With the complete annihilation of ‘Maya’, 

all miseries like death and disappointment, 
along with the earthly attachment resulting 
from ignorance having no support, cease to be,. 
and the person being liberated from them 
enjoys for ever his true and eternal being ( in 
Brahman the pure consciousness). (54) 


माया का विनाश होने पर ही मरणादि दुःख तथा अज्ञानजन्य' 


भवबन्धन भी निराश्रय होकर विलुप्त हो जाते हैँ । तब जीव मुक्तः 
होकर अपने स्वरूप में दीप्विमान रहता है । (५४) 





| ६.६४ ) 





es 


द्वितीयः सर्ग॑भागः 
त्यक्त्वा त्वनात्माभितबोधनं वै 
प्राप्नोति विद्रान्‌ चिदितिस्वर्पम्‌। . 
सांसारिकाबन्धनजालयुक्तः 
सवात्मतां प्राप्य भवेत्‌ प्रशान्तः ॥५१५॥ 


A Discarding away altogether all the empi- 
rical knowledge based on not-self, the learned 
person gets (i.e. regains) the pure consciousness 
which is ever his true being;and as completely 
freed from the chain of worldly ties (i, &. 
attachments, desires and all the limiting 
adjuncts) he gets identified with the universal 
self (i,e. Brahman) and enjoys undisturbed 
peace and eternal happiness. (55) 


विद्वान व्यक्ति sara वस्तु ( जड़ संसार ) द्वारा Bee 
a: आन्त बुद्धि का परित्याग कर चैतन्य दही को अपना स्व 
जानकर स्वीकार करता है । इस प्रकार बह सांसारिक बन्धनो के 


जाल से am शोकर सर्वात्मा का ही भाव प्राप्त करके शान्ति का 1 


लाभ करता | (५५) 


( ४६ ) 





न ^ इ "च का eee le eee 








We aaa: 


प्रप्नोति जीवनिह वा बिदेहः ॥५६॥ 


Getting finally relieved from the sense of 
individual personality, all the distinctions 
(i. €. limitations) and ego-consciousness, that 
person becomes Brahman realisable only by 
the true knowledge (i,e. the higher from of 
‘immediate experience’); the self-realising per- 
son gets his real being, merges and ever 
remains in the only pure and universal con- 
scious entity 1. €. Brahman (1. €. feels truly 


one with Brahman) either alive in body on the 


earth or surviving the bodily death. (96) 


aa व्यक्तित्व (ats सत्ता ) वे दिष्ट्य तथा ममता आदि से 
विमुक्त होकर जीव ज्ञानगम्य ब्रह्य ही वन जाता है । तव वह्‌ यहाँ 
( जीविद काल a) अथवा विदेदावस्था F अपने ताच्त्िक रूप 
परमात्मा को प्राप्त करता है (५६) 


ce) 


| 
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द्वितीय ail: 
दिता स जीवचमनामरूपो 
ब्रह्मत्वमेत्येव WT West | 
सद्रूपतायाः सुपिराजमानो 

 ५भाति'' “tra”? “शास्ति तदेव यद्वि ॥५७॥ 
Leaving up the limited selfhood, he, when 
liberated, gets positively the samestatus with 
Brahman the only ultimate Reality, but never 
turns to be a non-entity or a complete void. 
He, asreally an eternal being remains for 


ever truly what he isin essence and reality 


shining bright as pure bliss itself. (97) 


नाम रूप से अतीत आत्मतत्त्व Haat ( उपाधि ) का स्याग 


करके सज्ञान भाव से ब्रहत्वको प्राप्त होदादै। किन्तु. 


शून्य किंवा असत्‌ नदी होता है । सत्‌ रूप से चिरकाल तक 
विराजमान वही रहता है जो दीप्तिगान, प्रिय व सत्‌ है । (us) 


(me) 








We aaa: 
तद्‌““भिथते अ्रन्थि रतो हि स्व 
““रिचन्न्त'" एवास्य तु ““संशया'” वै | 
maa व्यवधानलुप्तो 
विश्वात्मतामेति नरः स भूमा ॥५८॥ 


Then all his earthly ties are torn away 
and all his doubts and confusions disappear 
finally and the person having realised Brahman 
does not feel at all any limit or barrier; he 
being truly ‘Bhuma’ (i. e. infinitely great and 
so all-perfect ) becomes the universal con- 


sciousness again, (98) 


तव (aa ala के लाभ के साथ) जीवके हृदय की समस्त 
afyaize जाती द ओर समस्त संशय भिन्न हो जाते द । 
जरह्मोपलय्ि दारा समस्त व्यवधानों के लुप्त होने के कारण नर 


ae , विश्वत्मा को पाकर भूमा दी at जाता है । (xs) 





तीय ह 
द्वितीयः सगः 


साक्तात््राप्ते खलु हि विदुषामात्मतचे यथार्थे 
स्वारुप्येनाप्रमितजगतामेक्थवुद्टिं समेत्य | 
wary saat द्वं तमेदांश्च दिता 
meat चिरमनुमवन्‌ खस्थ एवास्ति विदान्‌ ॥५६॥ , 


Having directly and immediately attained 
the supreme knowledge of the true nature of 
the (transcendental) self (which is the same 
as Brahman) as revealed to the learned, he 
firmly develops in him an. abiding vision and 
consciousness of the essential unity in the form 
of identity of Brahman (universal conscious: | 
ness) among all the existences (animate and © 
inanimate, mental and non-mental alike) of — 
the universe; leaving away all distinctions 
and duality which are the modifications and 
consequences of ‘Maya’ brought about by 
ignorance, that learned person realises the Be 
eternal and absolute identity of his self with | | 
Brahman and becomes one Reality, (59) scsi । 

Ram व्यक्तियों के योग्य यथाथ अमतत्तर ज्ञात होते दी. ` 
स्वारूप्य बोध से ag Age समस्त जगत में फेक्य बुद्धि को प्राप्त 
करता है, ओर माया के विकार तथा श्रम-जनित द्वैतबुद्धि व भेदो 
का परित्याग करके ब्रह्म ओर अत्मा में चिरक्ञालीन रेक्य का . 
अनुभव करता ह्या स्वयं स्वस्थ ( नित्य व निर्भय ) होता St 
(५६) 1 
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Ue तामृतसारः 


on कमंजन्मादिलेशे los 
न स्पृष्टः स्यात्‌ पुनरधिगतः लेशः 
0 a. a 

पू परजञवरिरमपि विभू ges: प्रशान्तः | 

WNIT समधिनयति खात्मदष्ट्ेक्यसाम्यम्‌ 
आनन्द ATTA सेवमानः समन्तात्‌ ॥६०॥ 
Never again does he get bound or limited by 
his worldly conduct, births, deaths and other 
States of miseries of the earthly life; he is per- 
fectly wiseand becomes an all-pervading entity 
(as dismissing away all distinctions & limita- 
tions he attains the universal selfhood), being 
free from all desiresand attachments, he isever 
in complete peace and perfect being; by the 
& help of that supreme knowledge he directly 
‘gets the only unity and essentially the same 
\ nature or identity throughout the phenomenal 
varieties of the universe; and so he certainly 
enjoys endless bliss absolute fearlessness and 

<immortality or eternal Being. (100) 


वह्‌ ( मुक्त जीव ) कमं तथा santa के लेश से पुनः oe 
आक्रान्त ) नहीं होता है । वह पूणप्रज्ञ, सद्‌ विमु ( च्रसीम तथा 
wer) निष्काम तथा प्रशान्त हो जाता है । वह उत्तम ak 
‘wa बुद्धि से अपनी oem के दशन कर सर्वत्र tea” 
साम्य का अनुभव करता gat निरन्तर उस अमृत, अभय व 
ARSE आत्मा तथा ब्रह्म की सेवा करता ( उसकी START को ही 
Wes होकर नित्यानन्द का अनुभव करता दै )। (६०) 
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इति द्वितीय-स्गेभागेन ya BS 
Go 6 ae 
^ˆ  5-846 ५ 
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